


The hierarchy of creative powers is divided esoterically into seven (four and 
three), within the twelve great orders, recorded in the twelve signs of the zodiac; the 
seven of the manifesting scale being connected, moreover, with the seven planets. 
All these are subdivided into numberless groups of divine, spiritual, semi-spiritual and 
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THE ZODIAC. 
IX. 


N the articles on the zodiac in the October and November 
issues of THE Worp mention was made of the superior 
merit of the ‘‘Secret Doctrine’’ as a work on cosmogony, 
philosophy, religion, the racial development of man, and 

the worlds in which he lives. The teachings of the ‘‘Secret 
Doctrine’’ may be more easily understood by a system. The 
zodiac furnishes this system. We believe, in fact, that the 
‘‘Secret Doctrine’’ was written according to the system of the 
zodiac, as indeed every work must be written which intelligently 
deals with the subjects of theogony, cosmogony, or of occultism. 

In the October article was given a general outline of the teach- 
ings of the ‘‘Secret Doctrine’’ concerning a manvantara with its 
seven rounds, and of the seven races of each round, and how they. 
all may be understood with the key of the zodiac in relation to 
Consciousness. 

In the last (November) issue of THE Wokrp the attempt was 
made to outline the development of the races in the three rounds 
preceding our present fourth round, and to correlate extracts 
from the ‘‘Secret Doctrine’’ with the key of the zodiac. 

The present article deals with the development of the races 
in this our present fourth round as given in the ‘‘Secret Doc- 
trine,’’ and according to the key of the zodiac. 

It will be remembered that there are stationary and movable 
signs of the zodiac. The stationary signs are in the order in 
which we know them to be—from aries (¥), at the top of the 
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circle by way of cancer (95) to libra () at the bottom of the 
circle, and from libra (4) to aries (9%) again, by way of 
eapricorn (Vf). Each sign stands for the manifesting round 
when it is in the stationary sign of cancer (95), and at the com- 
pletion of the round, at capricorn (Vf), it passes up one sign on 
the circle. Aries (9), taurus (8 ), gemini (II), represent the 
three rounds preceding our present fourth round, cancer (95). 
The movable sign of our fourth round is now cancer, and coin- 
cides with and is in the stationary sign of cancer (95). It will 
also be remembered that the densest body developed in the all- 
conscious first round (9) was the breath body; the body de- 
veloped in the second round ( §& ), motion, was the life body, and 
that the form (or astral) body was the most compact body 
developed in the third round (IT), substance. 

In the Proem of the first volume of the ‘‘Secret Doctrine’”’ 
a synopsis of the seven stanzas is given on pages 48, 49 and 50. 

Stanza I. clearly points to the first round; Stanza II. speaks 
of the second round; Stanza III. describes the third round, 
showing the duality of substance and its differentiations. 

The following describes some phases of the first three 
rounds which are now symbolized by aries (¢¥), taurus (3% ), 
gemini (II): 


Vol. I., p. 279. 

Thus, in the first round, the globe, having been built by the primitive fire lives, 
i. e., formed into a sphere—had no solidity, no qualifications, save a cold brightness, 
no form, no color; it is only towards the end of the first round that it developed one 
element, which, from its inorganic, so to say, or simple essence, has become now, 
in our round, the fire we know throughout the system. The earth was in her first 
rupa, the essence of which is the akashic principle named ***, that which is now 
known as, and very erroneously termed, astral light, which Eliphas Levi calls the 
“Imagination of Nature,’”’ probably to avoid giving it its correct name, as others do. 


Vol. I., pp. 280-281. 


The second round brings into manifestation the second element—air; an element, 
the purity of which would ensure continuous life to him who would use it. In Europe 
there have been two occultists only who have discovered and even partially applied 
it in practice, though its composition has always been known among the highest 
Eastern initiates. The ozone of the modern chemists is poison compared with the 
real universal solvent, which could never be thought of unless it existed in nature. 

From the second round, earth—hitherto a foetus in the matrix of space—began 
its real existence: it had developed individual sentient life, its second principle. The 
second corresponds to the sixth (principle); the second is life continuous, the other, 
temporary. 

The third round developed the third principle—water; while the fourth trans- 
formed the gaseous fiuids and plastic form of our globe into the hard, crusted, grossly 
materia! sphere we are living on. Bhumi has reached her fourth principle. To this 
it may be objected that the law of analogy, so much insisted upon, is broken. Not at 
all. Earth will reach her true ultimate form—her body shell—inversely in this to 
man, only toward the end of the manvantara, after the seventh round. Eugenius 
Philalethes was right when he assured his readers, ‘‘on his word of honor,’’ that no 
one had yet seen the “earth,’’ i. e., matter in its essential form. Our globe is, s0 
far, in its kamarupic state—the astral body of desires of ahamkara, dark egotism, 
the progeny of mahat, on the lower plane. 


Vol. L., p. 273. 


The centres of consciousness of the third round, destined to develop into humanity 
as we know it, arrived at a perception of the third element, water. If we had to 
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frame our conclusions according to the data furnished us by geologists, then we 
would say that there was no real water, even during the carboniferous period. 
Vol. I., p. 273. 


Those of the fourth round have added earth as a state of matter to their stock, 
as well as the three other elements in their present state of transformation. 

In short, none of the so-called elements were, in the three preceding rounds, as 
they are now. 

Vol. I., p. 271. | 

The general teaching of the commentary, then, is that every new round develops 
one of the compound elements, as now known to science, which rejects the primitive 
nomenclature, preferring to subdivide them into constituents. If nature is the “ever- 
becoming’ on the manifested plane, then these elements are to be regarded in the 
same light; they have to evolve, progress, and increase to the manvantaric end. 

Thus the first round, we are taught, developed but one element, and a nature and 
humanity in what may be spoken of as one aspect of nature—called by some, very 
unscientifically, though it may be so de facto, ‘‘one-dimensional space.” 

The second round brought forth and developed two elements, fire and air, and 
its humanity, adapted to this condition of nature, if we can give the name humanity 
to beings living under conditions now unknown to men, was—to use again a familiar 
phrase in a strictly figurative sense, the only way in which it can be used correctly— 
a “two-dimensional’”’ species. 

Vol. I., p. 272. 


We now return to the consideration of material evolution through the rounds. 


Matter in the second round, it has been stated, may be figuratively referred to as 
two-dimensional. 


In the all-conscious first round the whole ideal pattern of 
all the seven rounds was worked out. As each race of the first 
round was developed it became the ideal for the respective 
rounds to follow. The aries (°) race was the ideal for the first 
(9°) round itself. The taurus (§ ) race was the ideal of the 
entire second round. The gemini (IT) race was the ideal of the 
third round, and the cancer (95) race of this first round was the 
ideal of the fourth round. So this sign (95) now begins the 
fourth round, as the dominant sign of the round, and also the 


first root race of the round. 
Vol. I., p. 253. 


Now every round, on the descending scale, is but a repetition in a more concrete 
form of the round which preceded it, just as every globe, down to our fourth sphere 
the actual earth, is a grosser and more material copy of the more shadowy sphere 
which precedes it, each in order, on the three higher planes. On its way upwards, 
on the ascending arc, evolution spiritualizes and etherealizes, so to speak, the general 
nature of all, bringing it on to a level with the plane on which the twin globe on 
the opposite arc is placed; the result being, that when the seventh globe is reached, 
in whatever round, the nature of everything that is evolving returns to the condition 
it was in at its starting point—plus, every time, a new and superior degree in the 
states of consciousness. Thus it becomes clear that the ‘“‘origin of man,’’ so-called, 
-in this our present round, or life-cycle, on this planet, must occupy the same place 
in the same order—save details based on local conditions and time—as in the pre- 
ceding round. 


Figure 29 represents the fourth round, with its seven root 
races and the seven sub-races; the figure is divided by the usual 
horizontal line—the line of manifestation. The upper half of 
the figure represents the ‘‘pralaya,’’ or period of rest between 
manvantaras, rounds, races down to infinitesimally small periods 
of time. The lower half of the figure symbolizes the manifesta- 
tion of the fourth round, the planes on which it manifests, the 
root races, together with the seven sub-races of each root race. 
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The figure illustrates how the zodiac can be seen in the small 
or in the great. The microscopic cell is constructed on the plan 
of the zodiac, as well as is the great Kosmos. Each has its signs 
denoting its periods, called manvantaras and pralayas, activity 
and rest, creation and destruction, all names by which the idea 
of the great duality is spoken of. 

The entire figure outlines the progression of the round by 
its races and sub-races. Cancer (95) begins the round. At this 
sign is seen a smaller zodiac, which is divided by the line of the 
manifestation of the round. This little zodiac represents the 
entire first root race, with its seven sub-races. 

The first sub-race begins at the sign cancer (95), breath; 
the second sub-race is indicated by the sign leo ({), life; the 
third sub-race is distinguished by the sign virgo (my), form; 
the fourth sub-race is determined by the sign libra (+), sex; the 
fifth sub-race is represented by the sign scorpio (11), desire; the 
sixth sub-race will be characterized by the sign sagittary (7), 
thought; the seventh sub-race is to be identified by the sign 
capricorn (V§), individuality. 

As each sub-race of each of the seven root races develops 
individuality in the sign capricorn (Vf), the race cycle closes 
and the sub-race passes into the upper half of the circle, which 
symbolizes the racial pralaya of the fourth round. It must be 
remembered, however, that the first root race is a spiritual race, 
and not even its most material, the fourth, sub-race is to be 
compared to our physical bodies except by analogy; that the 
progression of the first root race furnishes the ideal plan only of 
the entire round, which plan is not worked out and completed un- 
til the end of the seventh root race. The first root race has not 
died, nor will it die, because it was of the first round. Nor will any 
of the races of the first round die, because they furnish the ideal 
and type of their respective rounds throughout the great man- 
vantara. The first race of our fourth round was the fourth race 
of the first round. 

The cycle of the involution of the first three races is along 
the descending arc of the circle to the lowest development, pivot, 
balance, turning point of the round, which is in libra (+), sex, 
the fourth race. Then the cycle turns and evolves on the ascend- 
ing are of the circle. As libra (+), sex, is the pivot and balance 
of the round, it is alone on its own plane, and must complete 
itself on its own plane. Not so with the other races. 

The fifth root race is the complement of the third root race, 
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and both are on the same plane. But, whereas the third race 
man is involving into sex, the fifth race man is or should be 
evolving through and from sex to his original condition of the 
third race in this our fourth round. According to evolutionary 
law, there should be dual sexed tribal and family races in this 
our present fifth sub-race of the Aryan, fifth, root race. How- 
ever, the sex desire has been so strong in the mind and body of 
man that he has tarried beyond the lawful time in the sign of 
sex. The consequence is that not only is he holding back his own, 
racial evolution, but also the evolution of the animals, and he 
will be compelled by all manner of diseases to go on. Man can 
only stay the progression of evolution for a time. The race 
which is now forming in America will be the sixth family race, 
sagittary (7), of the fifth sub-race, scorpio (1m), of the Aryan 
fifth root race, scorpio (1), which root race, according to the 
‘‘Secret Doctrine,’’ began in Asia. 

The following extract from Vol. I. deals with our present 
fourth round, as do also Stanzas IV., V., VI. and VIL: 


Vol. I., pp. 49, 50. 


Stanza IV. shows the differentiation of the “‘germ’”’ of the universe into the sep- 
‘enary hierarchy of conscious divine powers, which are the active manifestations of 
the one supreme energy. They are the framers, shapers and ultimately the creators 
of all the manifested universe, in the only sense in which the name “creator” is intel- 
ligible; they inform and guide it; they are the intelligent beings who adjust and 
control evolution, embodying in themselves those manifestations of the one law, which 
we know as the “laws of nature.”’ 

Generically, they are known as the dhyan chohans, though each of the various 
groups has its own designation in the Secret Doctrine. 

This stage of evolution is spoken of in Hindu mythology as the “creation of the 
gods.”’ 

Stanza V. describes the process of world-formation. First, diffused cosmic matter, 
then the “fiery whirlwind,” the first stage in the formation of a nebula. This nebula 
condenses, and after passing through various transformations, forms a Solar Universe, 
a planetary chain, or a single planet, as the case may be. 

Stanza VI. indicates the subsequent stages in the formation of a ‘“‘world,” and 
brings the evolution of such a world down to its fourth great period, corresponding to 
the period in which we are now living. 

Stanza VII. continues the history, tracing the descent of life down to the appear- 
ance of man; and thus closes the first book of the Secret Doctrine. 

The development of “man” from his first appearance on this earth in this round 
to the state in which we now find him will form the subject of Book II. 


The above outlines indicate the fourth round, the septenary 
hierarchy spoken of represented by the signs of the zodiac from 
cancer (95) to capricorn (Vf) in the lower half of the circle. 

The dhyan chohans are seven. They are the intelligences at 
the heads of the hierarchies represented by these signs. The 
stage of evolution at cancer is spoken of as the ‘‘creation of the 
gods,’’ because it is at this sign, which not only represents the 
fourth round, but also the first race of the fourth round, that 
these parents of humanity emanate the form-bodies of their re- 
spective races and watch over the forms until the forms are suffi- 











134 THE WORD 


ciently developed. Then some of the ‘‘gods’’ incarnate into the 
bodies developed and carry on the evolution; others wait, and 
some refuse to incarnate. | 

The following describes the first stage of the world’s forma- 
tion in the fourth round, and also that of the first race in the 
fourth round: 


Vol. I., pp. 141, 142. 

Stanza V, sloka 3. He is their guiding spirit and leader. When he commences work 
he separates the sparks of the lower kingdom, that float and thrill with joy in their 
radiant dwellings, and forms therewith the germs of wheels. He places them in the six 
directions of space, and one in the middle—the central wheel. 

‘‘Wheels,”’ as already explained, are the centres of force, around which primordial 
cosmic matter expands, and, passing through all the six stages of consolidation, 
becomes spheroidal and ends by being transformed into globes or spheres. It is one 
of the fundamental dogmas of esoteric cosmogony, that during the kalpas (or aeons) of 
life, motion, which, during the periods of rest, “‘pulsates and thrills through every 
slumbering atom’’—assumes an evergrowing tendency, from the first awakening of 
kosmos to a new “day,” to circular movement. “The deity becomes a whirlwind.” 
It may be asked, as the writer has not failed to ask: Who is there to ascertain the 
difference in that motion, since all nature is reduced to its primal essence, and there 
can be no one—not even one of the dhyani-chohans, who are all in nirvana—to see it? 
The a—_ to this is: EVERYTHING IN NATURE HAS TO BE JUDGED BY 
ANA A 


Vol. I., p. 144. 


STANZA V., SLOKA 4. FOHAT TRACES SPIRAL LINES TO UNITE THE SIXTH 
TO THE SEVENTH—THE CROWN (a). AN ARMY OF THE SONS OF LIGHT STANDS 
AT EACH ANGLE; THE LIPIKA, IN THE MIDDLE WHEEL. THEY SAY: “THIS IS 
GOOD.” THE FIRST DIVINE WORLD IS READY; THE FIRST, THE SECOND. THEN 
THE “DIVINE ARUPA”’ REFLECTS ITSELF IN CHHAYA LOKA, THE FIRST GAR- 
MENT OF ANUPADAKA. 

(a) This tracing of ‘“‘spiral lines’’ refers to the evolution of man’s as well as of 
nature’s principles; an evolution which takes place gradually, as does everything else 
in nature. The sixth principle in man (buddhi, the divine soul), though a mere breath 
in our conception, is still something material when compared with divine~ spirit 
(atma), of which it is the carrier or vehicle. Fohat, in his capacity of divine love 
(eros), the electric power of affinity and sympathy, is shown, allegorically, trying 
to bring the pure spirit, the ray inseparable from the one absolute, into union with 
the soul, the two constituting in man the monad, and in nature the first link between 
the ever-unconditioned and the manifested. ‘The first is now the second (world)’”— 
of the lipikas—has reference to the same. 

Vol. I., pp. 154, 155. 

Moreover, in occult metaphysics, there are, properly speaking, two ‘‘Ones’’—the 
One on the unreachable plane of absoluteness and infinity, on which no speculation is 
possible; and the second One on the plane of emanations. The former can neither 
emanate nor be divided, as it is eternal, absolute, and immutable; but the second, 
being, so to speak, the reflection of the first One (for it is the Logos, or Ishvara, in 
the universe of illusion) can do so. It emanates from itself—as the upper sephirothal 
triad emanates the lower seven sephiroth—the seven rays or dhyan chohans; in other 
words, the homogeneous becomes the heterogeneous, the protyle differentiates into 
the elements. But these, unless they return into their primal element, can never 
cross beyond the laya, or zero-point. 


The following, Stanza VI., describes the consolidation of the 
earth, and also the physical body of man in the third race of the 
fourth round: 


Vol. I, pp. 168, 169. 


STANZA VI., SLOKA 4. HE BUILDS THEM IN THE LIKENESS OF OLDER 
WHEELS, PLACING THEM ON THE IMPERISHABLE CENTRES (a). 

HOW DOES FOHAT BUILD THEM? HE COLLECTS THE FIERY-DUST. HE 
MAKES BALLS OF FIRE, RUNS THROUGH THEM, AND ROUND THEM, INFUSING 
LIFE THEREINTO, THEN SETS THEM INTO MOTION; SOME ONE WAY, SOME THE 
OTHER WAY. THEY ARE COLD, HE MAKES THEM HOT. THEY ARE DRY, HE 
MAKES THEM MOIST. THEY SHINE, HE FANS AND COOLS THEM. THUS ACTS 
FOHAT FROM ONE TWILIGHT TO THE OTHER, DURING SEVEN ETERNITIES. 

(a) The worlds are built “in the likeness of older wheels’’—i. e., of those that 
had existed in preceding manvantaras and went into pralaya; for the law for the 
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birth, growth, and decay of everything in kosmos, from the sun to the glow-worm 
in the grass, is One. There is an everlasting work of perfection with every new 
appearance, but the substance-matter and forces are all one and the same. And this 
law acts on every planet through minor and varying laws. 

The “imperishable (laya) centres’ have a great importance, and their meaning 
must be fully understood, if we would have a clear conception of the archaic cos- 
mogony, whose theories have now passed into occultism. At present, one thing may 
be stated. The worlds are built neither upon, nor over, nor in the laya centres, the 
zero-point being a condition, not a mathematical point. 


By the ‘‘imperishable laya centers’’ is meant the states or 
conditions by which one kind or grade of matter passes into and 
becomes another kind or grade of matter. An appearance on 
one plane of matter must come from another plane through a 
laya center, which is the condition neutral to and between both 
planes. There are seven such laya centers. The seven laya 
centers are neutral to and allow an interchange or circulation 
between the worlds, the principles, the forces, the elements, the 
senses, the bodies, and even the seven constituents of the body of 
man. All of this applies to the seven signs of the zodiac of the 
lower half of the circle. 

Stanza VII. indicates the history of the earth, and also of 
man, to the fourth race. The above quotations show: 

First—That the first three stanzas describe the first three 
rounds, which are symbolized by the first three signs of the 
zodiac. 

Second—That Stanza IV. describes the fourth round only, 
and particularly the first race of our fourth round, which pre- 
scribes the laws governing the round. 

Third—That Stanzas V., VI. and VII. describe the second, 
third and fourth periods in the development of the earth and of 
man, which is only as far as the round has gone, and that these 
periods are symbolized by the signs leo (Q), virgo (my), libra 
(-.) and scorpio (11). 

The above extracts not only show the previous developments 
of the human race, but they indicate the manner in which man 
comes into the world at present; that is to say, from the time 
that he first begins to clothe himself with astral matter, the 
development of the foetus which is being prepared for him, and 
his final incarnation at birth. In this connection we would point 
out that Stanza IV. indicates the ego or egos which are to 
incarnate. This is known through the sign cancer (95), breath. 
Stanza V. shows the projection of the spark at conception and 
the beginning of the formation of the foetus. This is known by 
and through the sign leo (Q), life. Stanza VI. outlines the 
further development of the foetus, the period at which its sex is 
determined, which, as described, was accomplished in the third 
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race, and is understood by and through the sign virgo (1), form. 
Stanza VII. describes the completion of the foetus and its final 
birth into the world as a being of sex. This is shown by the sign 
libra (+), sex. 

The above first, second and third races indicate the develop- 
ment of the first three rounds. More details concerning the 
development of the races are given in the extracts, but we 
should not fail to keep in mind the signs of the zodiac as we 
proceed. 

The following continues the history of the second stage in 
the formation of our earth, the history of the second race, and of 


foetal development: 
Vol. I., p. 183. 

5. Every life cycle on globe D (our earth) is composed of seven root-races. They 
commence with the ethereal and end with the spiritual; on the double line of physical 
and moral evolution—from the beginning of the terrestrial round to its close. One is 
a “planetary round” from globe A to globe G, the seventh; the other, the “globe 
round,’’ or the terrestrial. 

6. The first root-race, i. e., the first ‘“‘men’’ on earth (irrespective of form), were 
the progeny of the “celestial men,” rightly called in Indian philosophy the “lunar 
ancestors”’ or the pitris, of which there are seven classes or hierarchies. 


Figure 27 is given in the ‘‘Secret Doctrine’’ in Vol. I., page 
221. It symbolizes the planetary chain of globes, and also the 
root races. Beside it, Figure 28, the same is given with the key 
of the signs of the zodiac. 


Vol. I., p. 221. 


These seven planes correspond to the seven states of consciousness in man. It 
remains with him to attune the three higher states in himself to the three higher 
planes in kosmos. But before he can attempt to attune, he must awaken the three 
*‘seats”’ to life and activity. 


The following is from the commentary on Stanza VIL, 
Sloka 1: 
Vol. L., p. 233. 


(a) The hierarchy of creative powers is divided esoterically into seven (four and 
three), within the twelve great orders, recorded in the twelve signs of the zodiac; 
the seven of the manifesting scale being connected, moreover, with the seven planets. 
All these are subdivided into numberless groups of divine spiritual, semi-spiritual, 
and ethereal beings. 

Vol. L., p. 234. 

The highest group is composed of the divine flames, so-called, also spoken of as 
the “fiery lions” and the “lions of life,” whose esotericism is securely hidden in the 
zodiacal sign of leo. It is the nucleole of the superior divine world. They are the 
formless fiery breaths. identical in one aspect with the upper sephirothal triad, which 
is placed by the kabalists in the archetypal world. 


The above will explain that the four principles of man, with 
three aspects, are indicated by the signs aries (9) to libra (x). 
Aries (°°) represents the changeless, immutable principle and 
the all-inclusive Absolute; taurus ( § ), motion, represents atma; 
gemini (II), substance, stands for buddhi, and cancer (95), 
breath, symbolizes manas. These are the four basic principles 
which have, as elsewhere stated, been passed through in the three 
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preceding rounds. To perfect the fourth of these, manas, is the 
work of this fourth round. 

The three aspects are the three lower principles, which are 
the vehicles of the principle manas, which we are now concerned 
with. Of these leo ({ ), life, is the principle prana which formed 
the lowest body developed in the second round, and the develop- 
ment of which the second race was concerned with. Virgo (tm), 
form, is the linga sharira, or astral body, which was the body 
developed in the third round, and which formed the bodies of our 
third race humanity in our present fourth round. This third 
race included the sign scorpio (11), desire, as the dual sex beings 
of the early third race represented the two principles, desire and 
form, in one—desire-form. 

Libra (), sex. is the physical body, in which sign and body 
are included both the principles or functions of virgo (form) 
and scorpio (desire). 

The mention of ‘‘the seven in the manifesting scale’’ refers 
to the seven root races which make up our present fourth round, 
and which, as has been heretofore shown, are represented by tha 
signs below the horizontal line, which is the line of manifesta- 
tion. In the planetary chain of globes, libra corresponds to our 
earth. The three signs on either side of libra represent the six 
companion globes, and, with libra, make up the earth chain. Each 
of these globes or signs is related to one of the planets which 
make up our solar system proper. This is set forth in Figures 
27, 28, 29. 

The following extract will give further information con- 


cerning the planetary chain: 
Vol. I., pp. 252, 253. 


* * * * * by a round is meant the serial evolution of nascent material 
nature, of the seven globes of our chain, with their mineral, vegetable and animal 
kingdoms; man being included in the latter and standing at the head of it, during the 
whole period of a life-cycle, which latter would be called by the Brahmans a “day of 
Brahma.” It is, in short, one revolution of the ‘“‘wheel” (our planetary chain), which 
is composed of seven globes, or seven separate ‘“‘wheels,’”’ in another sense, this time. 
When evolution has run downward into matter from globe A to globe G, it is one 
round. In the middle of the fourth revolution, which is our present round, “‘evolutien 
has reached its acme of physical development, crowned its work with the perfect 
physical man, and, from this point, begins its work spirit-ward.”’ 


Vol. I., pp. 285, 286, 287. 


STANZA VII., SLOKA 6. FROM THE FIRST-BORN, THE THREAD BETWEEN 
THE SILENT WATCHER AND HIS SHADOW BECOMES MORE STRONG AND 
RADIANT WITH EVERY CHANGE. THE MORNING SUNLIGHT HAS CHANGED 
INTO NOON-DAY GLORY. ... . 


This sentence, ‘‘the thread between the silent watcher and his shadow (man) be- 
comes more strong with every change,’ is another psychological mystery, that will 
find its explanation in Volume II. For the present, it will suffice to say that the 
“‘watcher” and his “‘shadows’’—the latter numbering as many as there are reincarna- 
tions for the monad—are one. The watcher, or the divine prototype, is at the upper 
rung of the ladder of being; the shadow, at the lower. Withal, the monad of every 
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living being, unless his moral turpitude breaks the connection, and he runs loose and 
astray into the “lunar path’’—to use the occult expression—is an individual dhyan 
chohan, distinct from others, with a kind of spiritual individuality of its own, during 
one special manvantara. Its primary, the spirit (atman), is one, of course, with the 
one universal spirit (paramatma), but the vehicle (vahan) it is enshrined in, the 
buddhi, is part and parcel of that dhyan-chohanic essence; and it is in this that lies 
the mystery of that ubiquity, which was discussed a few pages back. ‘“‘My father, that 
is in heaven, and I—are one,’’ says the Christian scripture; and in this, at any rate, 
it is the faithful echo of the esoteric tenet. 


The following seventh and last sloka of the seventh and last 
stanza of the first volume of the ‘‘Secret Doctrine’’ gives the 
summary of the history of man up to his present state and a 
prophecy of the future: 


Vol. I., p. 286. 


STANZA VII., SLOKA 7. “THIS IS THY PRESENT WHEEL’’—SAID THE FLAME 
TO THE SPARK. “THOU ART MYSELF, MY IMAGE AND MY SHADOW. I HAVE 
CLOTHED MYSELF IN THEE, AND THOU ARE MY VAHAN, TO THE DAY ‘BE 
WITH US,’ WHEN THOU SHALT RE-BECOME MYSELF AND OTHERS, THYSELF 
AND I.” (A). THEN THE BUILDERS, HAVING DONNED THEIR FIRST CLOTHING, 


DESCEND ON RADIANT EARTH AND REIGN OVER MEN—WHO ARE THEM- 
SELVES. 


(a) The day when the spark will re-become the flame, when man will merge into 
his dhyan chohan, ‘“‘myself and others, thyself and I,’’ as the stanza has it, means 
that in paranirvana—when pralaya will have reduced not only material and psychical 
bodies, but even the spiritual egos, to their original principle—the past, present, and 
even future humanities, like all things, will be one and the same. Everything will 
have re-entered the great breath. In other words, everything will be ‘‘merged in 
Brahman,” or the divine unity. 


This sloka is the poetical synopsis of the preceding racial 
development, which also gives in miniature the history of the 
preceding rounds. It shows that the progenitors of early hu- 
manity have watched the development of early humanity during 
all the races and their cycles, until finally some have descended 
and taken up their abode in the dwellings provided. That from 
the lowest plane to the absolute Self there runs an unbroken line 
or chain of communication. The lowest body which is now 
created is the ‘‘present wheel,’’ the physical body of man, into 
which the divine fiame, the Higher Self, has projected a spark. 
This physical body, with its higher principles, will be the 
‘‘vahan,’’ or vehicle, until it has been so perfected that the divine 
flame itself will descend into it like a pillar of fire, surrounding 
it with an aureole of glory and light, when the matter of which 
this poor physical body is composed will have been raised to a 
higher state in future kalpas to the day ‘‘be ‘with us.’ ”’ 

The following closes the commentary on the stanzas of the 


first volume of the ‘‘Secret Doctrine’’: 
Vol. I., pp. 288, 289. 


Thus proceed the cycles of the septenary evolution, in seven-fold nature; the 
spiritual or divine, the psychic or semi-divine; the intellectual; the passional, the 
instinctual, or cognitional; the semi-corporeal; and the purely material or physical 
natures. All these evolve and progress cyclically, passing from one into another, in 
a double centrifugal and centripetal, way, one in their ultimate essence, seven in 
their aspects. The lowest, of course, is that depending upon and subservient to our 
five physical senses, which are in truth seven, as shown later, on the authority of the 
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oldest Upanishads. Thus far, for individual, human, sentient, animal and vegetable 
life, each the microcosm of its higher macrocosm. The same for the universe, which 
manifests periodically, for purposes of the collective progress of the countless lives, 
the outbreathings of the One Life; in order that, through the ever-becoming, every 
cosmic atom in this infinite universe, passing from the formless and the intangible, 
through the mixed natures of the semi-terrestrial, down to matter in full generation, 
and then back again, reascending at each new period higher and nearer the final goal; 
that each atom, we say, may reach, through individual merits and efforts, that plane 
where it re-becomes the One Unconditioned All. But between the alpha and the 
omega there is the weary “road,” hedged in by thorns, that goes down first, then— 


Winds up hill all the way; 
Yes, to the very end. ... 


Starting upon the long journey immaculate, descending more and more into sinful 
matter, and having connected himself with every atom in manifested space—the 
pilgrim, having struggled through, and suffered in, every form of life and being, is 
only at the bottom of the valley of matter, and half through his cycle, when he has 
identified himself with collective humanity. This, he has made in his own image. In 
order to progress upwards and homewards, the ‘“‘God’”’ has now to ascend the weary 
uphill path of the golgotha of life. It is the martyrdom of self-conscious existence. 
Like Vishvakarman, he has to sacrifice himself to himself, in order to redeem all 
creatures, to resurrect from the many into the One Life. Then he ascends into heaven 
indeed; where, plunged into the incomprehensible absolute being and bliss of paranir- 
vana, he reigns unconditionally, and whence he will re-descend again, at the next 
“coming” which one portion of humanity expects in its dead-letter sense as the 
“second-advent,’’ and the other as the last ‘“‘Kalki Avatara.”’ 





IMMORTALITY. 
By Auice Le PLoNGEON. 


auternal Heart of Life! Thy presence glows 

Upon the face of all that is, from steep 

And snow-capped mounts to where vast oceans keep 
Their bounds. Omniscient Life its gift bestows; 
Unmeasured, indestructible, it flows 

From sphere to sphere, while ages fall asleep 

Within the silence of Creation’s deep— 
And death brings but one day unto its close. 
Each fleeting shape that vanishes revives 

In other forms—repose can but endure 

Till Life to action shall again allure. 

Each atom of the worlds that gem the sky, 
Enfolded in the Infinite, survives 

To know the soul of immortality. 











CHOICE EXTRACTS AND TRANSLATIONS. 


By a FEeEtLow oF THE Rosicrucian Society. 


THE HIGHER LIFE. 


is amongst miraculous and wondrous things always, 
which men think little of, such as memory, by which we 
live again in place and time; the love of one another, 
by which we are led out of ourselves and made to act against our 
our nature by that of another, or, rather, by a higher nature 
than that of any of us; and a thousand fancies and feelings 
which have no adequate cause among outward things. Faded 
flowers have something miraculous about them; vet it is not in 
the flowers, but in ourselves, that the miracle takes place. All 
those delightful thoughts that come into our minds when we 
behold them—thoughts and notions, fancies and memories— 
what are they but the result of the alchemy of the immortal 
spirit within us, which takes all the pleasant fragile things of 
life and transmutes them into immortality in our own nature. 
And if the poor spirit and intellect of man can do this, how much 
more may the supreme creative intellect mould and form all 
things and bring the presence of the Divine face to face with us 
in our daily walk and course through life? Earth, then, becomes 
to us, if we thus think, a garden of heaven, and every fellow- 
being we meet and see in it a beautiful and invited guest. If we 
can realize this, and many have done so, and go through the 
honorable path of life which lies before us, looking upon our- 
selves as walking surrounded on all sides by the miraculous— 
for the natural things of this earth-life would be nothing were 
they not moved and animated by the efficacy of that which is 
above nature—then will this habit of mind most surely lead to 
the blessedness of the Beatific Vision, the state of those who are 
pure in heart. 
If it be true that the reason we see not the Divine is the 
grossness of the earthly tabernacle wherein the soul or the lower 
nature is encased, then the oftener and the more we develop it 


Ts soul of every man, in passing through this earth-life, 
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in our ordinary life and cultivate it by lofty thinking will it 
shine through the dark glass of this outward form of life, mani- 
festing itself in some by a particular brightness of the counte- 
vance and in others making the face to shine and glow with an 
air of inimitable lustre. The founder of Christianity said ‘‘The 
kingdom of heaven is within you,’’ and it is possible that all of 
us may not only know this great truth, but also realize it even in 
this life. We are the creatures of birth, of ancestry and of cir- 
cumstances; we are surrounded and environed by law, physical 
and psychical, and the physical very often, alas! dominates and 
rules and determines the soul; but as the chemist, the navigator, 
the naturalist, attain their ends by means of law, which is beyond 
their power to alter, which they cannot change, but with which 
they ean work in harmony, and by so doing produce definite 
results, so may we in the laboratory and sphere of our own 
lives. We find ourselves immersed in physical and psychical 
laws, in accordance with which we act, or from which we diverge. 
Virtue, truth, love, are not mere names, but vital elements with 
which we have to deal. They stand for actual qualities which 
are well known and recognized throughout the world. They 
form the chief constituents of that ideal noble and perfect life 
of which our highest culture can catch but a glimpse. If we 
trace the individual man from small origins to the position he 
at present fills, we shall find that he has attained any position of 
vantage, of power and influence he may occupy by following the 
laws which our instinct and conscience tell us are divine. Terror 
and superstition are the invariable enemies of culture and 
progress. They are used as rods and bogies to frighten the 
ignorant and the base, but they depress all mankind to the same 
level of abject slavery. The ways of our life are dark, and the 
gray years bring a mysterious, unknown future which we cannot 
see. We are like children or men in a tennis court, and before 
our conquest of self is half won the dim twilight comes and stops 
the game. Nevertheless, it behooves us to keep our places, and, 
above all things, to hold fast by the great law of life we feel 
within us operating and working and drawing us up on and to 
higher planes of thought and consciousness. This was the 
method the great prophet of Nazareth followed, and he won the 
world by placing himself in harmony with that law of gradual 
development which permeates and pervades the universe, which, 
following and adapting ourselves thereto, we attain eventually 
to the ideal Higher Life, so that when the summons comes to 
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join the innumerable caravan that tracks its course through the 
silent halls of death, 


We shall not go, as goes the quarry slave, 

At night, scourged, to his dungeon, but 

As one who, supported and sustained by an unshaken 
And unfaltering trust in the Divine, wraps 

The drapery of his couch about him and lies down 

To pleasant dreams. 





THE GUEBRES OR ANCIENT FIRE WORSHIPPERS. 


The Persians, who were the Puritans of the East, thought it 
impious or foolish to employ or use any complicated edifice in 
the service of the Deity; hence they destroyed with relentless 
bigotry the magnificent temples of Egypt and Greece. Their 
places of worship were circles of stones, in the centre of which 
they kindled the sacred fire, their only symbol of the divine 
Being; for they abhorred statues as well as temples and altars, 
thinking it unworthy of the majesty of the supreme Being to be 
represented by any definite form or image, or to be circumscribed 
in any determinate space. The universe was his temple, and the 
all-pervading element of Fire his only representative. Their 
most solemn act of devotion, therefore, was the kindling of an 
immense fire on the top of a high mountain and offering up in it 
oblations of wine, oil and all kinds of perfumes, as Mithradates 
did, with great expense and magnificence, according to the rites 
of his Persian ancestors when about to engage in a war with 
Rome, the event of which was to make him lord of all or of 
nothing. 





PLATO ON THE SOUL. 


The soul, at its first creation, was perfect, and winged, and 
sublime, in its contemplations; but, unable to preserve so high a 
flight, it descended to earth, and its wings fell off and perished 
through the evil with which it had become connected. The 
desire of man upon earth should therefore be to recover these 
wings by meditations on the good, the true, and the celestial. 
Again, the soul is like a winged chariot borne along by two 
steeds and guided by a charioteer. The steeds of the celestial 
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intelligences, deities of a higher nature than man, are both good 
and directed by the supreme charioteer, who arranges the order 
and beauty of all things. The car passes lightly forward in its 
course. Each intelligence performs its appointed work, enjoys 
the contemplation of truth, and visits regions of happiness. But 
the steeds in the winged chariot, destined to become man’s soul, 
are one good, the other bad. They urge it forward in different 
directions, the one elevating it to heaven, the other depressing it 
to earth, and often refuse the guidance of the charioteer or the 
divine Ego within us. 





Of Man’s Activity and Attainment the chief results are 
aeriform, mystic, and preserved in Tradition only: such are his 
Forms of Government, with the Authority they rest on; his 
Customs, or Fashions both of Cloth-habits and of Soul-habits; 
much more his collective stock of Handicrafts, the whole Faculty 
he has acquired of manipulating Nature: all these things, as 
indispensable and priceless as they are, cannot in any way be 
fixed under lock and key, but must flit, spirit-like, on impalpable 
vehicles, from Father to Son; if you demand sight of them, 
they are nowhere to be met with. Visible Ploughmen and Ham- 
mermen there have been, ever from Cain and Tubaleain down- 
wards: but where does your accumulated Agricultural, Metal- 
lurgic, and other Manufacturing Sx. lie wareshoused? It 
transmits itself on the atmospheric air, on the sun’s rays (by 
Hearing and by Vision); it is a thing aeriform, impalpable, of 
quite spiritual sort. In lke manner, ask me not: Where are the 
Laws; where is the GoveRNMENT? In vain wilt thou go to 
Schonbrunn, to Downing Street, to the Palais Bourbon: thou 
findest nothing there but brick or stone houses, and some bundles 
of Papers tied with tape. Where, then, is that same cunningly- 
devised almighty GoverNMENT of theirs to be laid hands on? 
Everywhere, yet nowhere: seen only in its works, this too is a 
thing aeriform, invisible; or, if you will, mystic and miraculous. 
So spiritual (geistig) is our whole daily Life: all that we do 
springs out of Mystery, Spirit, invisible Force: only like a little 
Cloud-image, or Armida’s Palace, air-built, does the Actual body 
itself fourth from the great mystic Deep.’’ 


—Diogenes Teufelsdroeckh in Carlyle’s Sartor Resartus. 











THE ASTRAL BODY. 


By Epvuarp HERRMANN. 


through physical development, the higher by mental, the 

highest in spiritual development. Men belong, as a rule, 

to that class which has to develop the mental power— 
the power to understand, to discriminate, to get thorough knowl- 
edge of things belonging to the terrestrial and mental sphere. 
This progress is the same as with all learning—it is slow and 
painful. It is prompted by necessity, by the struggle for exist- 
ence, because he who knows more than others has far more 
chances to get along in the world; to get material, mental or 
spiritual possessions, which, according to his desires, are in 
exact proportion to his material, mental or spiritual progress. 

The mysterious law of inequality, which seems to pervade 
all nature, necessitates an infinite number of stages of develop- 
ment, which are in themselves the means of progression, because 
another mysterious law, that of universal altruism, imperatively 
urges those who are ahead to communicate their knowledge to 
those who are behind, in order to help them along on the thorny 
road of progress. But a third law, and a very wise one, forbids 
their giving all the acquired knowledge to those who will not 
work for it. This law says that no one can truly progress except 
by his own efforts. 

Now, when new knowledge is given out people receive it in 
the following manner: Those who are far behind do not under- 
stand it, or do not care for it; the more advanced either receive it 
with enthusiasm and believe it blindly, but without any effort of 
their own, or they reject it outright without taking the trouble to 
investigate it. The third class, which is very small, but further 
advanced, hears of the new teaching and forthwith goes to work 
to find out if there is any truth in it. Only such can make this 
knowledge their own and, consequently, can talk from personal 
experience. 

Some thirty years ago a teaching was given by our masters 
which furnishes a fair illustration of what has just been said. I 


IFE is continual progress. The lower forms progress 
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refer to the teaching that man has not only one but several 
bodies. One of these bodies is the so-called astral body. This 
teaching was known to the sages of antiquity as well as to some 
of the advanced thinkers of every age and people, but it was 
unknown to us westerners before the advent of the Theosophical 
Society, and, in consequence, it has received the same treatment 
that is given to almost every new thought or hypothesis. Some 
enthusiastic people believe it because an authority gave it out, 
others because it seems reasonable, while some deny it on the 
supposition that it is impossible and contrary to the laws of na- 
ture. Among the latter class are, as a rule, the men of science. It 
is strange, but nevertheless true, that scientists have the power to 
prevent progress by their denial of the possibility of that which 
the daring explorer in new realms of discovery and thought has 
the hardihood to make known. We know the fate of Galileo 
Galilei, of Paracelsus, Mesmer; Galvani, the discoverer of Gal- 
vanism, who was mockingly called the dancemaster of the frogs; 
Fulton, whose projects were pronounced impossible and vision- 
ary. The same sentence was passed on Stephenson when he 
proposed to build a railroad from Manchester to Liverpool. 
When the falling of aerolites was observed towards the close of 
the eighteenth century the Academy of France declared it im- 
possible that stones should fall from the sky, because there were 
no stones up there. Benjamin Franklin’s lecture on the light- 
ning rod, which he delivered in the London Academy, was 
greeted with a burst of laughter; the same happened to Friedrich 
Reis in 1861 when he explained his invention of a galvanic tele- 
phone to the Physical Society of Frankfort. 

There are few scientists who follow the advice of Fechner: 
“That we ought to be just as cautious in believing as in not 
believing.’? But the few are the real pioneers of progress. They 
know that every art and every branch of science would become 
stereotyped unless new thoughts are expressed which lead to 
new discoveries; they also know that the laws of nature forever 
remain the same, but not our knowledge of these laws, and also 
that it is often the most startling thoughts which may lead us to 
the most important discoveries. 

Such were the thinkers who took up the study and investiga- 
tion of that much-derided and abused subject, the astral body. 
Of their efforts to bring scientific light into this question I will 
now speak. 


If the theosophical reader should find this treatise some- 
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what wearisome, I beg to remind him of the fact that the subject 
of the astral body is a very important one, not only because the 
statement of the founder of the Theosophical Society should be 
verified by science in order to inspire people with confidence in 
theosophical teachings, but also because in my opinion the proven 
existence of the astral body would become an excellent weapon 
against the dangerous teaching of materialism—more, it could 
become the bridge which connects the visible with the invisible 
world, a direct proof of the immortality of the soul and of the 
possibility of reincarnation. For if it shall ever be proven that 
the astral body exists not only during the life of the physical 
body, but also after its death, then the Aristotelean teaching that 
it is the immortal soul which thinks and which forms the ethereal 
and the physical body’ must be accepted as true; and no logical 
argument can prevent the conclusion that an immortal soul can 
always, by its mind and desire, create and form bodies. It has 
been shown by Zeising® and others that many of our discoveries 
are an unconscious imitation of the working of nature (camera 
obscura, piano); the work of the artist is nothing else. Take, 
for instance, the sculptor. He first creates a picture in his 
imagination, then he forms it in soft yielding matter, and finally 
works it out in marble; this is an example of what the soul does. 
It thinks and desires a physical body in and through which it can 
express itself; the desire attracts the finest ethereal or astra’ 
matter to the soul, in which it then clothes itself and moulds the 
astral body. If the desire for physical life continues and is 
strong enough, the soul attracts the molecules of our physical 
matter, which aggregate around the astral body until they are 
solidified to such a degree as to become visible, in the form of the 
physical body. The invisibility of the astral body is no proof of 
its non-existence, for we know that our senses are imperfect, and 
that we cannot recognize things beyond a certain range of vibra- 
tion. Du Prel says rightly :* ‘‘If the power of the soul to organ- 
ize outlives the death of the body, then the body becomes, so to 
speak, immortal. The ability of the soul to represent itself in a 
physical body must remain after death: Reincarnation must be 
possible.’’ 

To get a clear understanding of the subject, I divide it into 
three parts. I need (1) the testimony of the ages, (2) the testi- 

*Aristotle—De Anima II. 


*Neue Lehre Von den Proportionen des menschl. Korpers. 
*Du Prel—Monistische Seelenlehre p. 129. 
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mony of the sages, and (3) that of the senses. Now, as you all 
know, the theosophical teaching is that man not only has the 
physical body, but several others, among which is one called the 
astral body. ‘‘The word ‘astral’ does not necessarily, in occult 
phraseology, mean as thin as smoke, but rather starry, shining 
or pellucid, in various and numerous degrees, from a filmy to a 
viscid state.’’ (‘‘Secret Doctrine,’’ Vol. Il., page 262.) 

It is said that the astral body consists of such starry, shin- 
ing matter, which is much finer than that of the physical body, 
with which it is (in the normal state) indissolubly connected. 
For this reason the astral body cannot be seen except in rare 
eases, when a peculiar organization allows its separation from 
the physical body to take place. This happens sometimes; other- 
wise we could not account for the almost universal belief in 
ghosts and appearances. The latter belief undoubtedly origi- 
nated from the fact that the astral body of living as well as of 
dead persons had been seen. I do not deny the possibility that 
other agencies may also produce appearances, but this is outside 
the scope of my present subject, and therefore I keep strictly to 
the meaning of the term ‘‘ Astral Body’’ as explained above. 

Now, the belief in this finer, ethereal body is, as said before, 
very old. The Hindus have it, as all know.* In the Zend 
Avesta of the Parsis it is designated by the name Feruer. The 
Feruer is (according to Hamberger’s Physica Sacra) an im- 
mensely fine body in human form, which has this form before it 
is connected with the physical body; it is the first manifestation 
of the creative thought of the soul. 

The Egyptians held the same belief. In the book of Hermes, 
Trismegistos says: ‘‘The activities of the soul are incorporeal 
and immortal, but they cannot manifest without a body, where- 
fore I say that they are always contained in a body. * * * 
Physical bodies are perishable; but there are bodies necessary 
as instruments for the energy of the soul. This energy is im+ 
mortal, and consequently always active; for which reason the 
creation of forms is a function and an eternal working. The 
energies and faculties of the soul are bound to bodies; they 
descend from divine forms to mortal forms, and it is through 
them that bodies are created.’’ 

Under those divine forms which Trismegistos understands 
to be the finer invisible bodies is our astral body. That the 


‘The law of Manu says that the soul receives a vesture of ethereal matter, after 
the death of the body. 
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Hebrews believed in ‘‘spirits’’? and appearances can easily be 
proven from the Old Testament as well as from the Kabala, 
where many statements about ‘‘spirits’’ that animate celestial 
bodies can be found. The origin for such a belief has to be 
traced back to the astral body of man. 

The Greeks and Romans undoubtedly held the same belief, 
as we will see later on where I offer citations from some of their 
great philosophers. 

Saint Paul speaks of man as having two bodies (I. Cor., 
15-44), and the older Fathers of the Christian Church also be- 
lieved in the ethereal body, the finer vestment of the soul. 

In the Middle Ages it was principally Paracelsus who wrote 
much about the ‘‘corpus spiritus,’’ as he calls it; and since he 
has undoubtedly the clearest understanding of this question, | 
propose to cite here some of his writings relative to the astral 
body: 

‘‘Man has a visible and an invisible body—the first one is 
made of the elements, the other one of the stars. Death separates 
the two bodies.’’ 

‘‘The matter of the physical body is gross, because made of 
earth; the other matter is subtle and fine, for it is not made of 
earth. The first body cannot go through a wall or a door, but 
the other one can. The invisible body uses the visible one, like 
an instrument; it does not die like the other one.”’ 

‘‘In sleep the astral body acts, for it is always active, 
although it seems to rest when the physical body is in the waking 
condition. All that live have such invisible bodies.’” 

Paracelsus sometimes calls it ‘‘evestrum.’’ So he says in 
De Signatura Rerum, IX., p. 362, Vol. VIL.: 

‘‘Kivery being, the gods and angels, as well as the demong 
and ghosts, have their evestrum mysteriale. Many strange but 
not supernatural things happen through this medium, as, for 
instance, the appearances of departed ones, visions in mirrors, 
stones and crystals. Much could be said about the evestrum, 
but those who cannot understand it would only become super- 
stitious; consequently it is better to keep silent.’’ 

He certainly knew that the real force of stones, plants, 
animals, men, is not in the physical form, but in the astral body 
of things, at least as long as the soul animates it; for it is 
always the soul which creates the form. As Aristotle says: 

‘<The soul is the entelechy (or energy) of the body.’” 


*Philosophia sagat. 
*Acist. De Anima II., 1. 
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Like Paracelsus, Aristotle holds that the soul-body is ethe- 
real, and that the invisible beings have just as substantial bodies 
as visible beings.’ This is also the teaching of Pythagoras and 
of the Hindu philosophers, who say that the ethereal body con- 
tains the inner sense, the foundation of the outer senses and of 
the vital force. 

The Epicureans had the same belief,* and also the Stoics;° 
and if we consider that the Greeks knew more about transcen- 
dental psychology and its phenomena than we do, it becomes 
self-evident that they believed in an astral body which has all 
the members of the physical body but which is not subject to 
birth and decay. They called it ethereal, divine.” 

The Neoplatonists taught that the astral body is the invisi- 
ble vestment of the soul, an ethereal and immortal body. Ac- 
cording to Porphyrius, it persists after physical death. Iambli- 
chos defines it as an unchangeable body of light which does not 
need anything for its sustenance. Hierocles holds that the soul 
brings the ethereal body with her into the physical body and 
also takes it back when she returns to the other world.*° 

Proklos says that the ethereal body after death is more or 
less pure, according to the state of the soul; and that it (the first 
one) is the cause of the appearance of ‘‘spirits.’’*® 

Origenes, Tertullian, St. Augustine, ascribe to the soul an 
ethereal body that resembles the physical one, and Irenaeus is 
of the same opinion. In fact, as late as the Council of Vienna, 
1311, we find that many of the Church fathers still believed in 
the existence of the astral body; for this council declared him an 
heretic who denied that the soul is the form of the body. But in 
the course of time the religious teachers inclined more and more 
to the belief that the ethereal or astral body is not existent until 
after death, or with the resurrection; whilst the old philosophers 
always regarded it as coexistent with the soul, as the finest 
material expression of the latter and as the model form for the 
physical body. This view is also held by theosophists, and, as 
we shall see later, by modern investigators and philosophers.” 

"Aristotel-Physics IV., 2, 3. 
*Plutarch-Deplac. phil. IL. 7. 
*"Diog. Laert. VII., 56. 
Zeller, Philos. of the Greeks. 


“Victor Hugo says in “Annales politiques et litteraires:” ‘We shall not be 
spirits without bodies; that is unthinkable. What could life be without an organ of 
life? What is a personality without the form which surrounds it? We shall prob- 
ably have a second body, a radiating and divine one which is, so to speak, the image 
of our exterior earthly body.” 
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The subject of the astral body is very important, since it 
bears direct relation to the teaching of the soul’s immortality ; 
for if it is the energy of the soul which creates the astral body, 
then this energy contains will as well as power of organization, 
and, in fact, all the powers which manifest through the physical 
body. This would prove that the origin and moving force of our 
senses is really first in the soul, then in the astral body, and, 
lastly, in the physical body. Now, if it can be proven that after 
the death of the physical body the soul can intelligently manifest 
and possibly show itself in the finer form of the astral body, 
then the immortality of the soul would be established as a 
scientific fact. Some of our modern researchers affirm that this 
is possible, while others do not go so far, but only vouch for the 
existence of the astral body, to which they ascribe the power to 
will and to act. This would be a great step in advance; and even 
if only the existence of that mysterious and often-denied thing, 
the astral body, can be scientifically proven, we should be satis- 
fied and patiently await further developments. In reference to 
the hypothesis that it is not only the physical body which sees, 
hears, tastes, smells and feels, we should remember the fact that 
when a person is hypnotized, so that he enters the deep lethargic 
condition, in which he is insensible to pain and to everything 
except the hypnotist’s will, his physical senses do not act; they 
are paralyzed for a time, just as though that person were dead. 
But in that same state the consciousness of the hypnotized per- 
son is active on another plane; it clearly understands thd 
thoughts of the operator, although the outer senses are entirely 
shut off from the physical world, which proves that when the 
physical consciousness is in abeyance the astral consciousness 
takes its place and the soul no longer acts on the physical body. 
It has retired to the inner body, the finer construction of which 
enables the soul to come in direct contact with the soul of the 
operator. In this state the subject also seems to see, hear, taste, 
smell and feel, but only that which is in the mind of the operator. 
and absolutely nothing else; which proves that, although the 
senses of the physical body are paralyzed, there still exists othen 
senses by means of which we are able to receive impressions— 
the senses of the astral body. 

Here let me add another interesting illustration. It is well 
known that people who are in a fever have sometimes the feeling 
as if there were two persons in the bed. They feel and even see 
themselves as double. Du Prel, in his ‘‘Philosophy of Mystic- 
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ism,’’? speaks about such cases, and explains them by the hypo- 
thesis that there are really two bodies, one of which, the physical 
body, is sick. He says the dual consciousness could not take 
place if there were not, together with the sickly consciousness, 
another transcendental consciousness. The fact that the sick 
person feels and sometimes sees his astral body can only take 
place when the feeling of being sick is not mixed up with the 
astral body. In other words, the astral body is well, the physica] 
body is sick, which produces the impression or feeling of having 
two bodies. Still more remarkable are the cases where the cor- 
respondence between the two bodies is disturbed through opera- 
tions and amputations. In Valentin’s ‘‘Compendium of Physi- 
ology’’ we read: 

‘‘Tf a man has lost a larger limb he often believes he feels the 
lost parts, especially the fingers and the toes. These delusions 
happen most distinctly shortly after the amputation, but some- 
times they last for years.’’ Valentin then cites the case of a girl 
whose upper arm was amputated, and who ten years later still] 
wanted to touch things with the missing hand. ‘‘Many who 
have lost one or both legs feel the missing feet under all circum- 
stances, and have, when standing, the feeling as if they could not 
touch the floor. If the extremity feels cold, they complain about 
cold feet; and if they go to bed, they never forget to cover the 
place where the lost limbs should be. A man whose upper leg 
was amputated twenty-three years ago felt the lost limb just as 
distinctly as shortly after the operation.’’ Those cases cannot 
be explained by habit, since twenty-three years seem to be long 
enough to get anyone accustomed to the use of only one leg. Still 
less is this the case with persons who are born without fingers, 
but who believe they have sensations in them—a fact which is 
also recorded in Valentin’s ‘‘ Compendium of Physiology.’’ 

A very peculiar case can be found in Kramer’s ‘‘ Healing 
Magnetism,’’ page 90, which is as follows: 

‘¢A man who lost his left leg in the Franco-German war 
complained about such great pain in the toes which he did not 
possess that he had to be given daily morphine injections. 
Kramer, who was a powerful magnetiser, held his fingers over 
the place where the sick man felt the lost foot quite distinctly, 
whereupon he declared he felt the soft cooling magnetic fluidum 
of the physician’s fingers; the pain disappeared and the mor- 
phine injections were discontinued.’’ 

(To be Concluded.) 











THE APPRENTICE AND THE UNHEWN STONE. 
TRANSLATED FROM THE GERMAN. 


By T. R. Prater. 


temple, but had received no praise nor commendation, 

though I had tried my utmost to turn out perfect work. 

At last I was assigned to a fellow-craftsman for instruc- 
tion during my leisure hours. I went with him to the workshop, 
and there noticed that a finely-carved stone was lying in a 
corner. I expressed my surprise that so fine a stone should be 
unused or neglected, to which he replied : 

‘‘One of our fellow-craftsmen worked diligently and pa- 
tiently in giving an artistic finish to this stone, and he hoped to 
receive great praise for his work; but when the master applied 
square and compass to the stone it was rejected because its pro- 
portions were unsuited to the plan of the temple.’’ 

J again expressed surprise, and remarked that the diligence, 
patience and goodwill of the workman should at least have re- 
ceived commendation. Pointing to the workmen, the fellow- 
craftsman said: 

‘‘Tf each workman should finish a stone for the temple 
according to his own ideas and notions, do you not see that no 
one stone would fit upon the other? A model has been given, 
that each workman may know the length, breadth and thickness 
which is required. He who does not follow the model works 
according to the promptings of his own personality, and not for 
good of the temple. It is the duty of fellow-craftsmen and 
apprentices to know and to obey the laws. The fulfilment of 
the law will bring its own reward. But here comes an overseer. 
I must go to work. If you choose, you may accompany me.’’ 

He led the way to a stone, the simple carvings on which 
plainly indicated that it was only a part of a larger ornament. 
I expressed my doubt about its artistic finish, whereupon he 
replied: 

‘*It is my work; the master’s plan requires it.’’ 


| WAS employed as an apprentice in the building of the 
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By this time the overseer had joined us. He looked at the 
stone before us, measured it with straight-edge, square and com- 
pass, and at last he said: 

‘‘The stone is perfect in its proportions, carefully worked 
out, without breaks or hollows. It is according to the master’s 
design. Take the stone into the master’s hut. The master him- 
self will engrave a design upon it which will give it a distinct 
individuality. With diligence and love, you have worked for 
the temple as a whole, and the master will no doubt give you an 
independent sphere of work.’’ 

He left us alone. 

The fellow-craftsman was touched by the decision of the 
overseer, and said: 

‘‘T do not deserve what he promises. I only did my duty in 
the work assigned to me. But I trust that this experience will 
give you courage and will strengthen you in your determination 
to go on with your work.”’’ 

Noticing my embarrassment, he continued: 

‘‘Hope on! Despair not! He who sincerely strives will 
eventually attain! Will you show me your work?’’ 

‘‘Not now,’’ I replied; ‘‘another time, when I am more 
composed.’’ 

He did not urge me further. I was deeply moved and unable 
to at once decide. At last I took him by the arm and said: 

‘*Come with me.’’ 

As he approached the workshop and seeing my stone from 
a distance, the fellow-craftsman said: 

‘*You have not begun work on it.’’ 

‘Come on and see,’’ I said. 

A few moments later we stood before the stone. With sad- 
ness, he looked at my work, and it seemed as though he were 
uncertain whether he should speak to me about it. 

‘*You now see,’’ I remarked with bitterness, ‘‘how much 
labor I have spent on this stone.’’ 

‘“*T see,’’ he remarked calmly. ‘‘All seek the way; all 
desire to do right. In the beginning they err. Happy he who 
discerns the true path and finds his real work.’’ 

‘*You wish to console me for my blindness, my stubborn- 
ness, my pride, and the time lost,’’ I said. 

He replied: ‘‘He who has the courage to rise above failure 
after recognizing his defects, and to try again, has lost nothing.’’ 

He then examined the stone carefully. It was a huge stone, 
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with pyramidal projections, on each of which I had graven a 
separate design. I could not make up my mind to remove these 
projections, well knowing the physical and mental labor I had 
spent in carving them out and polishing them. On each projec- 
tion I had represented business, home, and social life; music, 
poetry, wars, politics, forms of worship; and, in fact, such 
objects and ideals as seem of most importance in human life. 

‘‘You have devoted much time to your stone,’’ he re- 
marked. ‘‘But to what purpose is all your work?”’’ 

‘‘The knowledge of having worked,’’ I answered. 

‘‘Have you the courage to listen to advice?’’ he asked. I 
signified my willingness, and he continued: ‘‘I have never been 
in the master’s hut, and cannot therefore explain to you the 
whole plan of the building on which we work. But from what I 
have gathered here and there I am convinced that the plan by 
which we should work has been designed with great wisdom. No 
deviation from this plan will be permitted, or even a single line, 
though it should take countless years to finish the work. Our 
work is unlike ordinary structures. For such, the plan is de- 
signed to suit location, building material, the means of the 
builder, and other minor considerations. With such it often hap- 
pens that the plan is changed during the process of construction. 
But for our temple the plan is unalterable. For our temple only 
such work will be accepted as is finished according to the design. 
The plans of men are manifold; the plan of our builder is unity. 
The temple completed will express one grand idea. You will 
understand why the stone which we first saw was rejected, and 
you may draw your conclusions as to what you have to do with 
the stone which lies before you.’’ 

He grasped my hand in brotherly love, and left me. 

On the following day I went alone to look at my stone. 
With a feeling of satisfaction, I examined it. At last I ex- 
claimed: ‘‘Should this labor have been for nothing? Shall I 
have developed my faculties for nothing? For what purpose 
were we endowed with all these splendid capacities? Yet for 
whom have I labored? To what purpose have I used my endow- 
ments?’’ I had then to acknowledge that it had been solely to 
eater to luxury, to wealth, to pride, to ambition, and for my own 
plans. I was silent. Then it seemed as though a voice within me 
said: ‘That work which is not according to the design of the 
master will be rejected.’’ -I quickly took my tools and removed 
the largest projection from the stone. As it lay before me I felt 
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as if part of my life had been taken from me. I could do no 
more that day. On the day following I underwent a similar 
inner battle, but I removed another projection. This continued 
each day until all the points, with their ornaments, had been 
removed. 

When the work of elimination was complete I stood before 
the rough block and felt as if everybody and everything had 
forsaken me. I could find no rest nor calm as long as the many 
projections, with their splendid carvings, lay before me. I re- 
moved them to a distant place, but still they attracted me. I 
doubted whether I could ever overcome their attraction. At 
last, in a fit of desperation, I destroyed them, and they lay 
nearly ground to dust before me. Now I had nothing which 
could draw me from my task, and I worked with apathy at my 
rough stone. 

When I had finished one side of my stone my friend paid 
me a visit. Our greetings over, he asked me what had become 
of the projections, with their ornaments. I showed him where 
they lay. He grasped my hand warmly and said: 

‘*You have conquered and have taken the first step. Go 
fearlessly on, and the spirit of equanimity will descend upon 
you. Since last I saw vou I have been in the master’s hut, and 
can now say that what I have told you about the plan is true. I 
cannot tell you more at present. Be firm. Wisdom is near you. 
She will guide you.”’ 

Thus encouraged, I continued my work. The memory of 
past events gradually became indistinct as new experiences 
taught and convinced me that man-made plans are changeable 
and evanescent, and that only by working in harmony with the 
great universal plan will one find that freedom and contentment 
which is erroneously sought in personal thought and power. 

My stone was at last finished and accepted. I carried it to 
the hut of the fellow-craftsman to give it the necessary finish, 
and when this was done I was admitted to the master’s hut. I 
was there permitted to hear the voice of the master, which at 
first was indistinct. But I now have the irrefutable conviction 
that only that work will be accepted which is in accord with the 
universal plan. 

Lead us! O Eternal Light! 

‘We have a stone to perfect. May we always see clearly 
how the work should be done. The design to be worked out is of 
Oneness, of Brotherhood. The work which is not done for 
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brotherhood is rejected. Only through brotherhood is eternal 
union possible. In brotherhood we find an ever-flowing fountain 
of happiness. In brotherhood we find true knowledge, true 
action, and a freedom through which we grow in strength, purity, 
and Wisdom. 








‘¢What art thou afraid of? Wherefore, like a coward, dost 
thou forever pip and whimper, and go cowering and trembling? 
Despicable biped! What is the sum-total of the worst that lies 
before thee? Death? Well, Death; and say the pangs of Tophet 
too, and all that the Devil and Man may, will or can do against 
thee! Hast thou not a heart; canst thou not suffer whatsoever 
it be; and, as a Child of Freedom, though outcast, trample 
Tophet itself under thy feet, while it consumes thee? Let it 
come, then: I will meet it and defy it!’’ And as I so thought, 
there rushed like a stream of fire over my whole soul; and I 
shook base Fear away from me forever. I was strong, of un- 
known strength; a spirit, almost a god. Ever from that time, 
the temper of my misery was changed: not Fear or whining 
Sorrow was it, but Indignation and grim fire-eyed defiance. 

—Diogenes Teufelsdroeckh in Carlyle’s Sartor Resartus. 


LIFE PLAYS. 
By Joun B. Oppycke. 


We are a goodly company on the road, 
Whose varied repertoire must be discreet. 

We play life stands in every world abode; 
Our time with future bookings is replete. 

When at the end of single runs we meet 
Our manager he gives us honest pay 

By placing us in new parts on his sheet 
According as the old ones we did play. 

If stage fright or incompetence holds sway 
In our interpretation of a role, 

By his decree in that same place we stay 
Until we have our acting in control. 

The scheme’s great beauty is: no man can rob 

The management by throwing up the job! 












































THE ELEUSINIAN MYSTERIES. 


By Dr. W. Wr.uiaMs. 


observes that the great law of birth, development and, 

decay, symbolized in India by the Trimurti Brahma, 

Vishnu, and Siva, prevails and operates not only in the 
physical world, but manifests itself also in the history of 
Humanity, in the different phases of civilization, as also in 
political institutions and systems of religion and philosophy. 
From the sciences of Geology and Paleontology we learn that 
this law from the first dawn and advent of life upon the earth 
has never ceased, but in its silent action has been marked and 
manifested by tremendous catastrophes of flood and fire. The 
beds of mighty oceans have been elevated into lofty mountain 
ranges and continents once teeming with nations gifted and 
endowed with a knowledge of the powers and forces of nature 
and the application of mechanical laws vaster and more pro- 
found than the science of the present time, have disappeared, 
engulfed and submerged beneath the waves, leaving few traces 
of their existence. From the records of antiquity and the pages 
of human history we read and discern the rise of kingdoms, the 
fall of states and crash of empires, with their dynasties of great 
heroes and mighty potentates, whose martial exploits were once 
the theme and subject of the world’s admiration. We learn of 
civilizations that in the heyday and culmination of their grandeur 
were distinguished by their productions of art, their scientific 
discoveries and works of loftiest genius, reflecting a lustre of 
glory that will never entirely fade or become extinguished, of 
political systems of government inaugurated by law-givers and 
statesmen renowned for their wisdom, of religious institutions 
founded by great spiritual teachers and reformers whose pri- 
mary object was to raise humanity on to a higher plane of 
existence—all have passed away into the shadowy regions and 
oblivion of the great past, under and through the action of the 


N FTER thoughtful reflection, the philosophic student 
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unceasing and relentless law of change, of which we ourselves 
are also subjects at present. Time, the servant of Karma and 
of the law of action and reaction, of progression and retrogres- 
sion in its continuous silent march destroys or changes all 
things; yet it is powerless to extinguish and quench within the 
mind of man the ingrained desire for that higher knowledge 
which he feels will emancipate him from the thraldom and sub- 
jection to natural forces, of which his destiny is not to be their 
slave, but their ruler and master. It cannot wholly annihilate 
and eradicate from his nature the desire to know, the primum 
mobile of all human activity and exertion, by means of which he 
will be able to realize his future destiny. Man stands between 
the past and the future. To the former he turns to gather the 
fragments and debris of knowledge that have floated down on the 
stream of time, and from them and the experience gained from 
the science of the present he calmly and expectantly hopeful 
stands before the impassive sphinx of the future, waiting until 
it reveals those secrets of nature essential to his terrestrial 
happiness and welfare, as also necessary to his further progress 
in the scale of being. Nor will he be disappointed if he lives in 
obedience and fealty to the instincts and dictates of his inner 
self. ‘‘Dust thou art and to dust returneth’’ is not the doom of 
the soul of man. A higher destiny awaits it at the terminus of 
its pilgrimage—the attainment of a goal of existence which in 
the grandeur of its expanded faculties, the entrancement of its 
intellectual and spiritual intuitions and powers of perception is 
beyond expression; a momentary and flashlike glimpse of which 
by a Hebrew seer caused him in a thrill of ecstasy to exclaim, 
in the words that have echoed through the ages: ‘‘Eye hath not 
seen,’’ said he, ‘‘nor ear heard, nor hath it entered ever into the 
heart of man to conceive what the Divine hath in reserve for 
humanity regenerated, for mankind, enlightened and perfected.’’ 
In the discussion and elaboration of the subject of Ancient 
Mysteries, with their attendant rites and ceremonies, we have 
first of all to survey their origin and development, to dwell upon 
the special causes which called them into being and contributed 
to their exerting such a wide influence over ancient national life 
and character. We shall come face to face with moral forces 
and their action upon man and his political, social and cosmical 
relations which have never ceased in their operations in mould- 
ing and fashioning national polity and religion. We shall detect 
the same law of change and decay in the history of Ancient 
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Mysteries as is manifested and observed in that of human insti- 
tutions and cull therefrom facts and particulars the comparison 
of which will greatly aid us in understanding and comprehend- 
ing the great secret of human existence on this earth. Many and 
various have been the opinions of the learned on their first 
origin and importation into Ancient Greece and Rome, where 
they exerted a great influence as a factor in public life and man- 
ners. The consensus of opinion is that Egypt was their birth- 
place, though many writers give the preference to India. From 
modern researches and archeological investigations it may be 
inferred with a great amount of credibility that the mysterious 
and now submerged continent of Atlantis (notices of whose 
greatness in the arts and sciences and the high state of civiliza- 
tion it had attained are found scattered in the works of ancient 
writers) was the first and chief center from which emanated 
those systems of religion and polity which, spreading over the 
western continent of Europe and Northern Africa, took deep 
root in the valley of the Nile and ultimately contributed to the 
national fame and glory of Egypt, causing it to be regarded as 
the real mother of art and science, the teacher and instructress 
of the world. This view is strengthened and confirmed by the 
fact acknowledged by all great authors that Erectheus, a great 
law-giver of Atlantis, was the first introducer of the mysteries, 
whether direct or through Egypt cannot now be ascertained or 
determined with certainty. This, however, is known, that the 
mysteries proper were of foreign origin and celebrated with the 
object of raising the popular mind to a higher plane of thought 
than that of the merely phenomenal and sensuous, which in all 
ages has tended to the degradation of humanity and retarded, 
its moral and spiritual progress. To counteract this and to enable 
them the better to rule and govern the people under their con- 
trol, wise and human kings had recourse to the hierophants of 
occult and secret societies to inculcate a higher philosophy of 
life than was then general, and thus raise them out of the state 
of moral and intellectual and spiritual degeneracy into which 
they had declined. To attain this object, to enforce their teach- 
ings, that they might reach and affect the popular mind and 
conscience, it was considered advisable to celebrate the mysteries 
at the close of the various and numerous festivals which were 
held at different seasons of the year throughout Greece and 
surrounding countries. These festivals, from time immemorial, 
had been held in honor of different gods and goddesses, during 
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which scenic shows and plays representing their chief acts and 
exploits were held, followed by games and sports after the per- 
formance of the public sacrifices, and which were attended by 
crowds of people, old and young. They sometimes lasted sev- 
eral days, during which no business was transacted, from a 
general belief that it was unlucky to do so. At Delos the 
Athenians celebrated an annual festival, the institution of which 
was attributed to their great national hero, Theseus, who, on his 
return from a successful expedition to Crete, vowed to send a 
yearly sacrifice to that island. The ship bearing the official 
worshippers was reputed to be the same in which Theseus him- 
self had sailed to Crete, and when about to proceed on its voyage 
was decorated with garlands of flowers by the priest of Apollo. 
On its arrival at the sacred isle the worshippers, called Theori, 
went in procession to the temple, each of them crowned with 
leaves of laurel and preceded by men carrying axes. After 
sacrificing to the god with great solemnity, they returned to their 
vessel and, sailing back to Athens, were received and welcomed 
with great demonstrations of joy. The people ran in crowds to 
meet them, prostrating themselves before them as they walked 
in procession from the port, and the greatest festivity prevailed 
throughout the city. During the absence of the vessel it was 
unlawful to put any criminal to death, and it was owing to his 
condemnation on the eve of its departure from Athens that the 
philosopher Socrates obtained a respite of thirty days. 

Similar festivals in honor of the gods and goddesses were 
held in all adjacent countries. Thus the worship of Diana was 
celebrated at Ephesus, where was built her magnificent temple, 
esteemed as one of the seven wonders of the world. There was 
one called The Artemisia, held in honor of her at Delphi with 
the greatest solemnity and pomp of ceremony. In Attica another 
feast was held every year, called the Brauroni, from the name 
of a town in which was dedicated a temple to her worship. A 
goat was sacrificed and hymns were sung. Female children 
between the ages of five and ten years attended, attired in yellow 
garments, to be consecrated to Diana, a ceremony to which 
great importance was attached by their parents, similar to that 
of the rite of baptism in modern Christian churches. Venus, 
Mercury, Bacchus, and Vulcan, all had their special and peculiar 
feasts and order of priests for the performance of their different 
rites and ceremonies. The worship of Vesta, introduced among 
the Romans by Numa, a great initiate and law-giver, is of pecu- 
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liar interest. He appointed four priestesses to tend the sacred 
fire, which was kept constantly burning on her altar, but were 
afterwards increased to six by Tarquin, the reigning monarch. 
They were required to be of illustrious family and without any 
personal blemish. They were chosen between the ages of six 
and ten, and the period of their office extended to thirty years, 
during which they were required strictly to observe the dictates 
of chastity. The first ten years were passed in learning their 
sacred duties, the ten following in performing them, and the 
latter in instructing and educating the vestal virgins who were 
novitiates. On the expiration of their period of service they 
were permitted to leave the temple and marry; but, previous to 
this, any act of incontinence on their part was punished at first 
with death by stoning, but afterwards by immurement in a vault, 
to which the wretched victim was dragged in a solemn proces- 
sion, where she perished miserably through starvation. It was, 
however, seldom that this cruel punishment was inflicted on 
vestals who had broken or violated their vow of chastity, as 
during a period of a thousand years only eighteen cases were 
known in which the penalty was carried out. Their costume was 
a white veil bordered with purple, a white linen surplice, a flow- 
ing purple mantle and a peculiar close-fitting cap with hanging 
ribbons. Their principal duty was to watch in turns the sacred 
fire, the extinction of which foreboded some dire calamity to 
Rome, and the negligent vestal who permitted it to expire 
through any cause whatever was severely scourged by the high 
priest. When this happened it was rekindled from the sun by 
means of a burning lens. The vestals were maintained at the 
public expense, and enjoyed great privileges. Any offense 
against them was punished with death, and they were amongst 
the few to whom interment at death within the city walls was 
accorded. On the annual festival of Vesta, which was observed 
on the 9th of June each year, high-born ladies and Roman 
matrons walked barefooted in procession to the temple of the 
goddess. The festival of Isis lasted nine days. The priests 
walked in procession barefooted, clothed in white garments, 
whilst vessels filled with wheat and barley were borne from a 
mythical tradition that Isis had first taught the Egyptians to 
cultivate the earth. During the night priests were engaged in 
the performance of various sacred rites and ceremonies in the 
temples. The sacred birds were regaled and hymns chanted and 
sung by young female choristers. 
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There was also in Egypt another great festival, that of 
Adonis, which was prolonged during eight days. During the 
first half of this period the death of Adonis was mourned over 
with tears and lamentations, but during the other part no sounds 
save those of most unbounded joy were heard. Men and women, 
wearing garlands of flowers, ran along the streets crying, 
‘* Adonis lives! Adonis is returned to us!’’ Strangely similar 
to what prevails in European countries where the Greek Church 
exists, when, on the morn of Easter Sunday, the common mode 
of greeting each other is, ‘‘Christ is risen!’’ answered by, ‘‘ Has 
risen from the dead. Peace be unto you!’’ At the termination 
of most of these feasts and festivals secret rites and ceremonies 
were then celebrated and widely known as ‘‘The Mysteries,’’ in 
which no one was allowed to take part or be present without a 
previous initiation and an engagement to secrecy. They were 
generally held in places favorably situated as centers whither 
the people could easily assemble. Those of Cabiri took place in 
Phoenicia, those of Osiris and Isis in Egypt, of Cybele in 
Samothrace, of Jupiter in Crete, whilst those of Venus were 
held in Cyprus, and those of Ceres at Eleusis, a town in the 
neighborhood of Athens. In all of them alike the greatest cir- 
cumspection and care were exercised in the choice and accepta- 
tion of candidates for initiation. None but pure-born citizens 
and of irreproachable character were admitted, which tended to 
‘exalt them in public estimation. By their secret system of inter- 
communication it was rendered doubly impossible for any to 
become an initiate whose life and character would not bear 
investigation, so that to be admitted was a passport to the high- 
est offices in the state. It was, however, at Eleusis that the most 
famous and renowned mysteries of Ceres were celebrated every 
fifth year. They are believed to have been introduced into 
Athens at least 1356 B. C., and were known and attended by 
persons from all parts of Greece. They were celebrated in the 
month of September, and lasted nine days, and divided into the 
Lesser and the Greater Mysteries, the first of which took place 
at an adjacent town, called Agra. The aspirants into the Lesser 
were requested to observe nine days of strict purity, during 
which they sojourned at Agra and bathed in the river Illissus, 
immersing themselves seven times. At the end of that period 
they repaired to the temple of Ceres, wearing floral garlands 
upon their heads, and offered up prayers and sacrifices before 
her altar. Their initiation consisted of certain mystical and 
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occult rites, the sole design of which appears to have been to 
excite interest and prepare them for the reception of secrets to 
be afterwards disclosed in the Greater Mysteries at the close of 
their five years of probation. The Greater Mysteries com- 
menced on the first day by general assembly of all the neophytes 
that had been approved and accepted. On the following day they 
bathed in the sea. On the third barley and other produce were 
offered to Ceres, and these oblations were esteemed so sacred 
that even the priests themselves were not allowed to partake of 
the offerings on this occasion. A solemn procession through the 
streets of Athens took place on the fourth day, when the holy 
basket of Ceres was carried in a consecrated carriage, followed 
by women bearing vessels filled with carded wool, salt, pome- 
granates, certain cakes, boughs of ivy, and greeted everywhere 
with joyful acclamations and cries and shouts of ‘‘ Hail! Ceres! 
Hail!’’ The following day was called the torch day, because 
neophytes ran about the streets with flaming torches in their 
hands, in commemoration of Ceres lighting a torch at the crater 
of Mount Etna when searching for her daughter Proserpine, 
who was carried off by Pluto. The sixth day was a grand and 
interesting one, and called after Iacchus, son of Ceres, who was 
fabled to have accompanied his mother with a torch in search of 
her fair daughter. His statue, with a torch in the right hand, 
was carried in procession from a suburb of Athens to Eleusis, 
its bearers and those who accompanied it being crowned with 
myrtles and preceded by choristers and musicians playing ail 
kinds of brazen instruments of music. The road from Athens 
to Eleusis, thronged and crowded on this occasion with persons 
of both sexes and of all conditions, was called the Via Sacra, or 
the ‘‘sacred way,’’ and between the two places were two rest- 
ing spots, at which they halted, the first being near a remarkably 
fine fig tree, and the second on the bridge over the river Cephis. 
The entrance into Eleusis was by an avenue known as and 
called ‘‘the mystical way,’’ and until the conclusion of the rites 
and ceremonies was crowded by troops of visitors from all parts 
of Greece. On the seventh day a variety of gymnastic sports 
and games were celebrated, in each of which the victor was re- 
warded with a measure of barley which was believed to have 
been first sown at Eleusis. The next day was distinguished by the 
celebration of the Lesser Mysteries, which were repeated for 
the sake of those who, through some cause or accident, had lost 
or missed the opportunity of being initiated. On the final and 
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concluding day the solemnities were commenced by the placing 
of two earthen vessels filled with wine in front of the temple, 
one towards the east, the other towards the west. Certain 
mystical words being pronounced over them, they were thrown 
down and emptied on the ground as a libation to the gods. As 
soon as night appeared the candidates for the Greater Mysteries, 
along with the older initiates who had passed through all the 
grades and acquired the secret teachings, crowned with myrtle, 
entered the precincts of the temple and were received by the 
hierophant and attended by ten of his officers and assistants in 
the sacred ceremonies. The hierophant was always an Athenian 
citizen, and held his office for life. He was required to observe 
the dictates of the purest chastity and dedicate himself entirely 
to the duties of his office. To this end he annointed his body with 
the juice of hemlock, which was considered to deplete the heat 
of the body. The first thing required of the neophytes after 
entering the temple was the washing of their hands in holy 
water, typical of the inward purification necessary as an essen- 
tial preparation, as the mere cleansing of the body itself was 
not acceptable to the gods unless conjoined with purity of mind 
and heart. Slowly and in silence they were ushered into the 
great mystic subterranean assembly hall, where they stood 
enranked, lost and entranced in awe and wondering amazement 
in witnessing sights and objects so transcendental in their char- 
acter that they were never forgotten in after life. Strange noises 
resounded everywhere, and the very foundations of the temple 
seemed to shake and tremble beneath their feet. Spectral 
flashes of light blazed suddenly forth with a dazzling brilliancy, 
flittered for a moment, and then all was dark. Presently ethe- 
real-like forms shone out of the dim obscurity, enshrouding the 
temple. Hymns were chanted in subdued tones by the hiero- 
phant as bright and luminous figures appeared and disappeared 
from their wondering gaze. The shades of great heroes and 
former benefactors of the human race who had once lived and 
suffered on its behalf, and whose names were still household 
words, flashed into view, instilling into the minds of every 
beholder an elevation of thought and feeling they had never 
experienced before. There are many allusions in the writings of 
ancient authors to these wonderful spectacles. Apuleus states 
‘‘That as the celestial beings passed in review before the spec- 
tators a hymn was chanted by the hierophant.’’ Dio Chrysostom, 
a Greek historian, writes: ‘‘As when one leads a Greek or bar- 
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barian to be initiated on a certain mystic dome, excelling in 
beauty and magnificence, when he sees many mystic sights and 
hears in the same manner a multitude of voices, where darkness 
and light alternately affect the senses and a thousand other 
things present themselves before him.’’ Proclus, also a great 
initiate and philosopher, affirms: ‘‘The initiated observe the 
shades and forms of many things.’’ Ere the ceremonies were 
brought to a close the hierophant, standing reverently before 
the mystic altar, chanted in low and solemn tones: 
‘*T will declare a secret to the 
Initiated, but let the doors be closed 
Against the profane. 


‘‘ Attend carefully to my song, 
For I shall speak and discourse of 
Important truths. 


‘‘Suffer not therefore the former prejudices 
Of your minds to deprive you of that happy life 
Which the knowledge of these mysterious truths 
Will procure for you. 


‘‘Meditating on the Divine Nature, incessantly 
Contemplate it, restraining and governing well 
The mind and the heart. 


‘*Go on in the right way and see 
The sole governor of the world. 
He is One, and of Himself Alone; 
And to that One all things 

Owe their existence. 


‘He operates through all, and is never 
Seen by mortal eyes; but does himself 
Behold everything.’’ 


The secrets were then read to the initiates, or ‘‘Epoptai,’’ 
as they were now called, by the hierophant from a large book 
(or rather tablet made of two stones cemented together), on 
the conclusion of which another hymn was sung, and the assem- 
bly was dismissed on the exclamation of the strange, mystic 
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words: KONX OM PAX,* which, it is said in the Phoenician 
language, meant ‘‘Watch and abstain from evil.’’ The gar- 
ments worn by the initiates at the celebration of these mysteries 
were treasured and regarded as sacred, and were worn until 
unfit for wear, when they were dedicated to Ceres. 

And here the question arises, What were the secrets im- 
parted and revealed to the epoptai? Ere giving an outline of 
them it is necessary to glance at, to acquaint ourselves with the 
moral and religious state of the people in general. In thos. 
early times there existed no institutions, as in the present day, 
of churches and chapels for the dissemination and inculcation 
of doctrines affecting the outward or inner life and conduct of 
the individual. Ali learning was confined to the priestly and 
philosophical orders, and general literature as a subject of edu- 
eation did not exist. The basis of all moral and religious train- 
ing was formed out of the poetic legends and myths of the 
doings of gods and heroes, many of which were of an immoral 
character and tended more to the degradation than to the eleva- 
tion of public life and manners, encouraging rather than re- 
stra ring the indulgence by the young in habits and acts of vice 
and dissipation in their worst forms. Hence the chief reason 
for the introduction of the mysteries by the chief officers of 
states was the imparting of religious ideas and teachings of 
mar ’s true relation to the Deity and also of his future destiny, 
respecting which there prevailed a deplorable amount of ignor- 
ance and uncertainty. Men knew they were here, but had not 
the least idea of the object and purpose of life, so that 
their general philosophy as a rule of life was, ‘‘let us eat and 
drink and enjoy ourselves, for tomorrow we die.’’ 'To counter- 
act this sensualistic philosophy and render nugatory this bane- 
ful dissolvent of society and destroyer of national life and 
virtue, was the chief cause for the introduction and celebration 
of the mysteries at the end of popular festivities, when greater 
opportunities and facilities were afforded for indoctrinating the 
people with higher and loftier views and with truer and more 
correct ideas of human life and destiny. Slowly at first but 
surely, they accomplished their object. Slowly but surely, under 
the influence of their teachings and the philosophy imparted, 


*The signification of these mysterious words has been a_ perplexing puzzle to 
classical scholars, as they could not be derived from roots in the Greek language. 
Soma de Koros, a learned Hungarian, after several years’ residence in Thibet, during 
which he made himself thoroughly acquainted with Buddhist theology and philosophy, 
was the first to discover their meaning. They are really Thibetan words signifying 


er A or Salutation to the Holy One! See Pocock’s “India in Greece,’ in the Ap- 
pendix. 
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society became renovated and purified. The arts and sciences 
began to progress and exercised a beneficent influence by the 
production of works in architecture, sculpture, poetry, and 
painting, the matchless beauty and elegance of which has never 
since been equalled or at least surpassed. In social and public 
life, new ideas and clearer conceptions of right and duty pre- 
vailed. A high popular standard of moral conduct came into 
existence exciting and rousing to deeds of unselfish patriotism, 
and devotion to the welfare of state and country. Sensible of 
these great changes within and without themselves and deeply 
appreciating the benefits accruing therefrom, no wonder the 
mysteries were recognized and honored as the origin and cause 
of this new and higher and better life, this vastly improved 
condition of society as may be learned from the writings of 
philosophers, and historians both of Rome and Greece. Jso- 
crates, a great orator and teacher of eloquence at Athens, speaks 
of the mysteries as the thing human nature stood most in need 
of, and says further that Ceres made the Athenians two pres- 
ents of the greatest consequence: corn, which brought us out of 
a state of barbarism; and the mysteries, which teach the initi- 
ated to entertain the most agreeable expectations touching death 
and the hereafter. Cicero amongst the Romans, the facile 
princeps of orators, observes: ‘‘For as, in my opinion, Athens 
has produced many excellent and even divine inventions and 
applied them to the uses of life, so has she given nothing better 
than those mysteries by which we are drawn from a material 
and savage life and tamed as it were, and broken to humanity. 
Truly are they called /nitia for they are indeed the beginnings 
of a life of reason and virtue whence we not only receive the 
benefits of a more comfortable and refined subsistence here, but 
are taught to hope for and aspire to a better life hereafter. 
Aristides, a great and famous Athenian, affirms ‘‘that the wel- 
fare of Greece was secured by the Eleusinian Mysteries,’’ and 
Euripides the tragedian, makes one of his characters say ‘‘I was 
blest when I got a sight of the Mysteries.’’ It was also a prov- 
erbial saying when anyone thought himself happy: ‘‘I seem as 
if I had been initiated into the higher mysteries’’ and last, 
though not least, Plato that giant of ancient learning and phil- 
osophy avers, ‘‘In my opinion those who established the mys- 
teries, whoever they were, were well skilled and conversant with 
human nature. For in these mysteries it was of old signified 
to the aspirants, that those who died without being initiated, 
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stuck fast in mire and filth, but that he who was initiated and 
purified, should at his death, have his habitation with the gods.’’ 
What, it may be asked, were the character and nature of the 
secret teachings in these mysteries that wrought such great and 
remarkable changes in individual life? What the philosophy 
inculcated, that had the power to raise man out of a merely 
animal existence, to wean him from the indulgence in sensual 
appetites and passions so degrading and subversive of that 
manly self-respect the progenitor of a truly noble life? What 
was there special and extraordinary in the new ideas instilled 
into the minds of the initiated, that, sinking so deeply in their 
hearts and becoming incorporated in their lives, produced such 
a wondrous change of character that can only be described as a 
palingenesis, a Renovatio vitae, a new birth? They were the 
old but forgotten doctrines and teachings handed down through 
the ages and promulgated by an illustrious unbroken series of 
great souled and noble-minded masters and initiates, sent into 
the world at varying intervals by the Nameless One, the great 
watcher over human progress and enlightenment, through whose 
self-denying efforts and labors mankind has not been left to 
wander and drag out existence in mental darkness and ignorance 
of his destiny, and of the operation of those cosmic laws by the 
observance of which he can acquire the ability and power to raise 
himself in the seale of existence and approximate himself to the 
nature of the Divine Being. The doctrines of the prospective 
and conditional immortality of the soul through its unification 
with its divine Ego or Higher Self, of Reincarnation, Karma, 
the mode of its operations and effects, or, in other words, of 
moral causation and its far reaching and all pervading influence 
and results, of the great laws regulating and governing indi- 
vidual life in all its different phases and stages of progress and 
development,—of the action of forces contributing to the rise 
and fall of kingdoms, the culmination and crash of empires, the 
birth and extinction of the nations and races of mankind,— 
these the great doctrines taught and impressed upon the minds 
of the initiates who, as they wended their way in silence through 
the dim corridors out of that subterranean temple after witness- 
ing such awe-inspiring evidences of man’s existence hereafter 
and listening to words that breathed and truths that burned and 
entered into their inmost nature, felt that they had parted for- 
ever from the past with its darkness and error and stood on the 
threshold of a new and diviner life of selfdenial, and devotion 
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to the service and interests of humanity. And here we must 
conclude our remarks on a subject fraught with so much in- 
terest to the theosophical student. In a future paper we pur- 
pose referring to the higher grade of initiates in the mysteries 
known as the Yeleioi or perfected ones, their attainments, and 
the functions which along with their hierophant they discharged. 
The mysteries have long since ceased to be recognized as public 
institutions, being now replaced by cathedrals, churches, and 
chapels of all denominations and sects, each antagonistic to the 
other in their views of truth and the science of spiritual life, 
and with priesthoods whose methods of instruction are similar to 
those of ancient times. The great law of change has swept the 
mysteries into oblivion but has not destroyed them. They are 
still in existence; still carrying on their mission in all lands 
and countries, and, as factors in the renovation and purification 
of individual life and character, still exert their power and ef- 
ficacy, their great object still being the promulgation of truth, 
the truth that makes us free and raising us high beyond the 
din and clamour of jarring creeds and faiths, enrols us in the 
great brotherhood of the children of Light, the light known to 
mystic, ancient and modern, as the Beatific Vision, the apex 
of all knowledge, the culmination of all true education. Mag- 
naest Veritas et prevalebit is a true saying, being both a guar- 
antee and a prophecy of the future, that things will not always 
be as they are; that error and ignorance, selfishness and super- 
stition, will not always hold sway; that when in the heart of man 
rises again the yearning and longing desire and craving after 
the light that lighteneth, sooner or later, every man that cometh 
into the world, then will The Mysteries come forth again out of 
the obscurity in which they are at present enshrouded and fulfil 
their mission, teaching and leading humanity to worship only 
at one altar, to bend in lowly reverence only before the shrine 
of Truth and express its gratitude and adoration again in the 
old mystic rune, Konx Om Pax! Hail to the Holy One! The 
only Lord and Sovereign of the Universe! 
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A SIXTH SENSE. 


By E. B. Gump, A. M., M. D. 


consideration of its origin that can prove in any consider- 

able degree satisfactory to the mind that does not include 

PURPOSE as a fundamental principle. The facts of evolu- 
tion support a theory that starts nowhere and ends nowhere 
unless purpose is included in the original hypothesis, or else 
becomes an unavoidable conclusion in answer to the question 
‘‘why,’’ which obtrudes itself at every step of the inquirer. To 
say that results are the chance products of the action of force 
upon matter is an assumption from which the mind revolts. 

If purpose is assumed, the great mass of facts observed 
verify it as the reason for the existence of the universe. If, on 
the other hand, the facts are massed and compared and classified 
and the processes of evolution analyzed, purpose becomes an 
unavoidable deduction. 

Even a superficial observer of the admitted facts of evolu- 
tion becomes aware of an unfailing and persistent impulse of 
force invariably producing a certain quality of results; one of 
these invariable results is change in form or structure of organs, 
such changes, as a whole, evidencing adaptation. By adapta- 
tion we mean the fitting of organs to the accomplishment of 
results. This is only another expression for purpose. Adapta- 
tion to environment is only a fitting to environment in such 
manner that environment may not prevent the accomplishment 
of the result. What result? Why, the result intended; that is 
to say, the purpose for which the organ was developed. 

The development of the organs of sense is a story of fasci- 
nating interest. Protoplasm is the homogeneous matter which 
is the foundation of animal structure. We may look upon all 
animal matter as modifications of protoplasm. Let us picture 
to ourselves a mass of protoplasm, formless in itself, but shaped 
and reshaped by its environment. It seems alike all through. 
We detect no difference of any one part from any other part. It 
rests upon the Lottom of the pool lightly, being but little heavier 
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than the water is in which it almost floats. It therefore moves 
easily, and its shape is being constantly changed by the inequali- 
ties of the harder surface with which it comes in contact. A 
mass resting upon the bottom of the pool, which contains some- 
thing of food for the body of protoplasm, makes an inequality 
of the surface along which the body moves and about which the 
protoplasm folds itself and some molecules of which it takes to 
itself and so feeds itself. 

By and by that surface of the protoplasm which touches the 
mass about which it folds becomes from the very contact denser, 
and its molecules more neighborly. Being closer together, fitted 
to each other, they begin to act more in unison with each other. 
In this way a set of molecules becomes responsive to the 
impingement of environment. They help each other to get food, 
and they help each other to repel invasion. They become sensi- 
tive; they feel; centers of sensation are developed; lines of com- 
munication are established between different centers, and those 
different centers begin to work in unison with each other to the 
common end of sustaining and preserving their individual life 
and begetting their successors. The life of the individual is 
conserved by the welfare of the whole. 

From being responsive to the impingement of coarser and 
harder matter the most neighborly molecules become in time 
responsive to the touch of finer and softer matter. Why? 
Because by so doing they better sustain the individual and con- 
serve the welfare of the whole, and because of the impelling 
influence which pervades the universe in its entirety from the 
atom to the sun. That influence is neither force nor matter. It 
is that which causes force to act upon matter. It is the cause of 
force and of matter. It is consciousness. 

The expression of consciousness is the purpose of the uni- 
verse, the reason for existence. It is consciousness seeking to 
express itself that causes molecules of protoplasm to respond 
to the impact of gross matter, and then to respond to the touch 
of finer matter, and then to that still finer matter which bears 
the vibration of sound, and then to that subtile substance which 
is the vehicle of the vibrations of light. 

The responsiveness of the molecules did not cause matter, 
but they felt the gross vibrations of matter. The sensitiveness 
of the molecules did not cause sound, but their improved condi- 
tion enabled them to receive and respond to the vibrations which 
we call sound. Consciousness, still seeking a better expression 
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of itself, the molecules, by its impelling influence, became re- 
sponsive to the finer vibrations of light. Matter, sound and 
light always existed potentially in nature, but consciousness 
expressed itself upon the plane of sound and upon the plane of 
light as soon as a sufliciently sensative organism permitted it 
to do so. 

The ‘‘X’’ ray always existed potentially in nature, and 
manifested itself as soon as man perfected an instrument fine 
enough to make his eye responsive to its vibration. 

The fruitful womb of nature holds in embryo the molecules 
which will form the organs whose birth will express forces as 
yet unknown to the mind of man. 

As protoplasm did not know light until it made itself able 
to feel light, so man’s sensorium will eventually feel and know 
vibrations to which it does not now respond, but which will ex- 
press themselves as soon as he developes an organ sufficiently 
sensitive to respond to them. 

Now he has refined certain molecules of matter to such a 
degree that they express what he calls ‘‘radial force,’’ and hi: 
sensorium has responded to its vibration. 

The ‘‘X’’ ray and radium are the voices in the wilderness 
crying ‘‘prepare the way’’ for the sixth sense. 

Nature and man react upon each other. The material uni- 
verse responds to his questions as soon and as fully as he is able 
to receive her replies. Man has developed the senses with which 
he has looked at and through matter. He has made himself 
able to know matter by length, breadth and thickness. He may 


be preparing himself to know matter and the universe by 
with-in-ness. 


A FRAGMENT. 
By Townsenp ALLEN. 


O prisoned soul of mine, why dost thou beat thy wings 
Against the bars of life’s enclosing cage? 

Some day the door will open wide and thou shalt soar, 
Free as a bird, to thine own heritage. 














THE TRULY REAL. 
By ALEXANDER Wiwper, M. D. 


Herakleitos. 


@ 6 UTURE state is an illusion for present state,’’ says 
HK Emerson. ‘‘It is not length of life, but depth of life. 
It is not duration, but a taking of the soul out of 
time.’’ The present term of existence may be re- 
garded as an episode in our career, during which the soul is more 
or less dormant and insensible to the life that really is. To this 
fact Sokrates refers in the Phaedo in the statement that those 
who pursue philosophy rightly are studying how to die. We can 
hardly suppose that he meant the mere disrupting of the present 
union of body and soul. There was a deeper undermeaning to 
the expression. He certainly was not thinking of any shriving, 
or making sure of better terms with his Maker, but rather of that 
purifying of the soul by which it became accustomed to be, so to 
speak, exalted and separated from those incidental conditions 
of corporeal life which shackle it to dominant influences of sense 
and worldly-mindedness. A modern poet aptly describes this as 
a state ‘‘while in, above the world.’’ 

It is significant that the older faiths of which we have any dis- 
tinct mention included with their local and social observance the 
sublimer initiations by which to prefigure and suggest an unfold- 
ing of the mystery of death. These were not mere coarse and 
unmeaning rites, as has been sometimes asserted, but were de- 
lineations and dramatic representations intended to suggest that 
which was beyond mortal view. They were designed to trans- 
port the thought from objects of sight and transitory character 
to subjects of profounder contemplation. Ficino, the Florentine 
Platonist of five centuries ago, explained the purpose. ‘‘The 
ancients,’’? he declared, ‘‘considered divine things as the only 
realities, and that all things else were only images and shadows 
of the true.’’ 

The objection is sometimes made that such instruction ought 
to be given in plain speech, as it is hard to be understood when 
it is uttered in obscure expressions, occult phrases, and figures 
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of speech. It may be explained that all language consists of 
symbols and metaphors. We make use of conventional sounds 
to denote the things of which we take cognizance, and symbolics 
in speech are not very remote from the same principle. There 
is, however, a stronger reason given in the older of the three 
Synoptic Gospels. The writer describes Jesus as addressing 
audiences in anecdotes of a metaphoric character. ‘‘ With many 
parables,’’ it is recorded, ‘‘He spake the Word unto them, as 
they were able to hear it, and without a parable spake He not 
unto them.’’ They were not ready to comprehend the under- 
meaning, and indeed, it is related, that he found it necessary 
when alone with his disciples to explain everything to them. 
Porphyry has shown that the ancient Mythology and Mysteries 
are susceptible of a like explanation. 

In the dialogue between the two disciples of Sokrates, the cynic 
Antisthenes repudiates all spiritual problem or enigma. He 
could see man and horse, but not horsehood and manhood. ‘‘Be- 
cause,’’ says Plato, ‘‘thou hast only eyes that see the horse and 
man, but the eyes that see horsehood and manhood thou hast 
not.’’ 

The Apostle Paul has aptly defined the two grades of reason- 
ers. ‘‘The psychic man,’’ he declares, meaning by the term 
those who regard only the sensuous and external, ‘‘the psychic 
man receiveth not the things of the spirit, for they are foolish- 
ness to him, and he cannot know them because they are to be 
apprehended spiritually, but the person that is spiritual compre- 
hendeth every thing.’’ Accordingly in another passage he goes 
directly to the root of the subject. ‘‘We look not at the things 
that are seen, but at the things which are not seen,’’ he remarks, 
pointing out their distinctive quality. The things which are 
manifest to the eyes and corporeal sense are ‘‘temporal’’—be- 
longing to the region of space and time, while the things which 
are not seen are eternal. The former are constantly undergoing 
changes of form and condition; but the latter are in every 
respect always the same. 

Kiternity is more than endless, unbounded time. It really has 
little to do with time except in a providential sense. Perhaps 
we may apprehend the meaning of the term more distinctly from 
the radical signification of its Greek equivalent A1o n fromaet 
and o n; always being, that which is real and which always 1s. 
To such real being, the secondary concept of existing is simply 
that of standing out as subordinate and instrumental, and there- 
fore is to be considered as in a degree distinct from its source. 
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It is as the word which expresses and manifests the thought. 
That which exists is created or begotten; it is temporal, and its 
relations are to things.of the world of Time. But that which is 
eternal, that which really is, abides beyond and superior to 
time and space, to everything that can be measured or num- 


bered. 


In fact, we do not really pass out from time into eternity. That 
which we call ‘‘eternity’’ is not beyond. or apart from the pres- 


ent life. It is being itself, a condition which has no reference to 
length or periods of time. Though we speak of it as extending’ 


‘‘from everlasting to everlasting’’ it is always present, always 
now, without regard to past or future. We are in eternity now 
as entirely as we ever shall be. The soul perceives this when 
rapt in exalted conditions beyond the consciousness of time, and 
it then contemplates itself as imperishable and ever-continuing. 


Indeed, so far as time is concerned it is but a domain of eter- 
nity, an externalizing of interior being, an outcome from es- 
sence, or from that which is beyond essence, an image of reality. 
It is a circle which begins in eternity and has there its end. The 
human soul, being involved in that circle and thereby allied to 
the conditions of physical existence, will return accordingly to 
the parental source when these are resolved. 


We may conceive of this primal source as the Absolutely Good, 
for goodness alone is ever-abiding and self-subsisting. And that 
only which is permanent and unchanging is essentially real. It 
is infinitely more than abstract principle. It is will, intelligent 
energy without limit or qualification, life itself in essence, abso- 
lute and supreme even beyond all manifestation, of all and in all, 
‘‘very God of very God.”’ 


As the quality of eternity is goodness, and the supreme Good- 
ness is Divinity itself, the essence of Goodness is love. We have 
no cause to be blinded or misled by the fact which is apparent on 
every side, that all things are produced and governed by law. 
That energy which develops and controls all things is a prin- 
ciple which is stable, unchanging and beneficial; and it is opera- 
tive solely for the sake of the wnchangeable and Permanent. 
There is no destructive divinity in the matter, no mere merciless 
Force wrecking and devouring whatever comes into existence, 
but a beneficent energy at one with infinite intelligence and all- 
pervading will. And that will, an ever-persistent and ever-abid- 
ing love, is thus the source from which all have their beginning, 
and by which all live, and move and exist. It works no ill to any, 
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and is itself the inherent principle and perfection of law. Like 
the ocean of ether, it surrounds and permeates the world. 

As, however, our faculties are to an indefinite degree inchoate 
and unfolded, we may not assume to comprehend the subject 
fully, but nevertheless, we may apperceive and know Divinity, 
being ourselves participant of his nature. The human soul came 
forth from the divine substance, and therefore, as the apostolic 
writer declares, it has its home and citizenship in heaven. As 
it awakens from its lethean condition, it becomes cognizant of 
this and lives the eternal life, the life of eternity. There is 
therefore no necessity to go out of the world or out of ourselves, 
but only to know that which really is, and do accordingly. 

‘‘Qur pursuits are our prayers; our ideals, our gods.’’ 





There’s a money O’ the soul, my boy, 
Ye’ll find in after years, 
Its pennies are the sweat drops 
An’ its dollars are the tears; 
An’ love is the redeemin’ gold 
That measures what they’re worth, 
An’ ye’ll git as much in Heaven 
As ye’ve given out on earth. 


Fer the record O’ yer doin’— 
I believe the soul is planned 
With an automatic register 
T’ tell jest how ye stand, 
An’ it won’t take any cipherin’ 
T’ show that fearful day, 
If ye’ve multiplied yer talents well, 
Er thrown ’em all away. 


When yer feet are on the summit, 
An’ the wide horizon clears, 

An’ ye look back on yer pathway 
Windin’ thro’ the vale o’ tears; 

When ye see how much ye’ve tresspassed 
An’ how fur ye’ve gone astray, 

Ye’ll know the way o’ Providence 
Ain’t apt t’be your way. 


—Jedediah Feary in Eben Holden. 

















A GHOST AT WILL. 


By James H. ConnegELLY. 


rial bodies is by no means the impossible and preposter- 

ous thing ill-informed persons imagine it. Indeed, it is 

not even difficult, for one who knows how and has devel- 
oped the power requisite. It is simply a matter of intelligently 
applied will force. To do it safely is another matter. But it is 
safe enough, as well as easy, when you once really know how. 

The astral principle in men, impelled by desire, is not only 
the connecting link between mind and body, but it is also the 
vehicle of the life principle. it is coextensive with the cor- 
poreality and part of every material molecule, but subject to 
independent control by the mind, which is simply the tool of 
properly-trained will. The operation of death wholly separates 
the astral from the material, and such complete separation in 
life instantly brings death. It is therefore necessary for him 
who would ‘‘go out in his astral form’’ to know how to leave a 
sufficient part thereof in its fleshly envelope to maintain the 
vital spark for revivification of the whole upon reunion. Failing 
in that, his place in the mundane world is inevitably lost, and his 
plight on the astral plane must be embarrassing, to say the least. 
Another thing of the highest importance to a safe issue from 
the experiment is that no serious injury must be suffered by the 
body during its abandonment; but that must be so evident to 
everyone that it need not be dwelt upon. 

Even when the body is ieft under safe conditions there is 
still danger. The astral plane upon which the bold experimenter 
ventures abounds in dangerous illusions, and is inhabited by 
myriads of beings, many of whom are very inimical to humanity, 
of exceeding malevolence and power over astral matter that is 
to be justly dreaded. The astral form of the intruding human 
spirit, untrained to meeting and overcoming these malign enti- 
ties, is in great peril of destruction by them. 

Yet, notwithstanding all these dangers, nothing else has such 
fascination for students of the occult as this temporary libera- 
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tion from the thraldom of the flesh. Almost invariably they 
essay it before being properly prepared, and many lose life or 
reason in the attempt. Nevertheless, an ancient teacher has 
written: ‘‘A fatal result to the attempt is very probable, but 
this should not deter any earnest student from making it, for 
there is great merit in the attempt itself. Its benefit will accrue 
in the next incarnation.’’ And, I may add, it must be made some 
time, if one means to persist upon the path to the higher knowl- 
edge. But before making the experiment let the student be sure 
of his physical, mental and moral fitness to attempt it. 


In my own ease I have no doubt of having tried and died 
therefrom in a previous incarnation, from which I have not yet 
been able to lift the veil, and, as promised by the old teacher, the 
merit of the attempt has been rewarded by success upon re- 
peated endeavor. I had given hardly more than seven years to 
rather intermittent study on occult lines in this present life, and 
did not have the presumption to believe myself adequately pre- 
pared for venturing upon the astral plane, when sharp necessity 
for escape from imminent physical danger inspired me to make 
the attempt. That it was successful, in every way, is evidenced 
by my being alive now to narrate the experience; but it certainly 
has involved me in some of the greatest anxieties I have ever 
known. 


Two summers ago, in the interest of two clients, I visited 
the mountains of West Virginia and Tennessee. One, owning 
large coal land property, employed me to find a practicable route 
for a railway, by which his coal might: be got out to market. 
The other, wanting a great deal of large cherry timber, heard 
it was obtainable where I was going, and engaged me to find it 
and secure options on its purchase if possible. Of course, it was 
requisite that I should keep the knowledge of my business to 
myself. I took care to appear simply a Northern city man, 
seeking relaxation and rest during a brief vacation in the moun- 
tains. In that character I burdened myself with a gun or fish- 
ing rod whenever I went abroad, but made very little use of 
either. From my point of view, I was leading the most harm- 
less, unobtrusive, inoffensive life possible, attending strictly to 
my own business, about which I bothered nobody, asking nothing 
of anybody but to be let alone, and dreaming of nothing less 
than that anybody should interest himself in my proceedings. 
As I learned soon enough, however, I was pursuing precisely the 
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course best adapted to get me into serious trouble in that unique 
community. 

Temporarily residing at a little tavern in Jackville, a small 
village at the foot of the Great Smoky Range, I was out in the 
lower part of the mountains almost all the time, exploring the 
labyrinthine ravines among which I hoped to find an easily, acces- 
sible, if tortuous, way to the coal. It was weary work, and 
sometimes night would come on when I was too far away from 
my hotel to attempt returning in the dark. In such cases I 
sought shelter in some mountaineer’s cabin. It was always ac- 
corded, but, as it seemed to me, unwillingly. The people appeared 
to regard me with suspicion and ill-concealed dislike, which no 
efforts of mine could overcome. Making all due allowance for 
their shyness and the absence of any common conversational 
ground between us that I could discover, their evident hostility 
seemed as unreasonable as it was strange. 

The inexplicable conditions culminated one afternoon when 
I had seated myself on a rock by a mountain path to rest. Three 
quaint but stalwart ruffians suddenly popped out of the bushes, 
snatched my gun and seized me. I did not resist. Either of 
them was much more than my match physically, and all were 
armed. Besides, I took it for granted their purpose was simply 
robbery. So I said, with assumed coolness: 

“‘It is hardly worth your while, as I never carry much 
money about me; but what I have you will find in my vest 
pocket, inside.’’ 

‘“'We’re no thieves, you d——d skunk!’’ replied one of the 
men furiously, raising his gun; and I believe he would have 
dashed out my brains with its butt had not his companions 
restrained him. ‘‘It’s more that we’ll have of you,’’ he added 
threateningly. | 

‘*“Then,’’ I responded, ‘‘there must be some serious mistake, 
which I am quite at a loss to apprehend.’’ 

An older man answered me: ‘‘There’s no mistake; it’s all 
right, but serious enough for you, you’ll find. We only do one 
thing to spies when we catch them.”’ 

‘‘But I am no spy!’’ I protested. ‘‘I have not the slightest 
interest in anybody’s' business but my own.’’ 

‘*What’s the use wasting time?’’ spoke up, impatiently, the 
fellow who had tried to brain me. ‘‘Let’s kill him at once and 
be done with it.’’ 


‘‘Not here you don’t,’’ objected the third man. ‘‘ All have 
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got to share alike in the job. Then all mouths will be kept 
shut.’’ 

‘‘That’s sense,’’ assented the elder man. ‘‘Fetch him along 
to the cave.’’ 

Upon that some argument ensued as to the prudence of 
taking me there, which made the man who proposed it laugh. 

‘‘He’ll never tell anything he sees,’’ he said, ominously, and 
the others agreed with a dual, ‘‘That’s so.’’ 

Then they pushed me ahead of them up the path, holding 
me fast by a rope bound around my wrists behind my back. Our 
way led us along a narrow ledge of rock, with a precipice hun- 
dreds of feet deep beside it, to a small opening, entering which 
we found ourselves in a spacious cavern, at the farther end of 
which was the glow of a small furnace fire, with some big black 
shape above it, which, I have since been told, was a still. 

An old man got up beside the fire, came forward, eyed me 
sharply and said in a tone of satisfaction: ‘‘Got him, eh?’’ I 
recognized him as one in whose house I had slept and at whose 
table I had eaten within a week. 

‘‘Good day, Mr. Brandon,’’ I said. 

‘‘Howdy,’’ he responded, and turned to ask: ‘‘ What d’ye 
bring him here for? Why didn’t you finish him outside?’’ 

‘‘Because I mean to have all equally in the job. It’s safest. 
You’re all right.’ 

‘‘Should think so. It was me’n my still he was after,’’ 
interrupted the old fellow with a grin. 

‘*Yes, of course. You’re safe enough, anyway. But,’’ and 
he lowered his voice, ‘‘I wouldn’t trust Jim further’n you could 
sling a bull by the tail.’’ 

‘< ’m; that’s so,’’ and he called: ‘‘ Jim! Jim!?’’ 

A young man arose sleepily from a pile of blankets and 
stumbled forward, yawning and stretching himself, to where we 
stood. He had the most repulsively brutal countenance I have 
ever seen and was half drunk. ‘‘ Well, what is it?’’ he growled, 
with an oath. 

‘‘We’ve got the spy,’’ replied one of my captors, pointing a 
thumb at me. 

By this time I understood their misconceptions. Until 
entering the cave I had actually forgotten that ‘‘moonshiners’”’ 
infested those mountains and were constantly at war with 
revenue officers. But they, ever on the alert, suspected me all 
the while of being a spy, seeking evidence of their illicit industry. 
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With all the earnestness I possessed, I swore to them my inno- 
cence of any such purpose. I even told them what my real 
business was, and sought to prove it by the memoranda in my 
field note-book. Alas! those memoranda were in short-hand, of 
which they only knew that it was in some evil way connected 
with legal proceedings, having observed men in court making 
such marks when some friend of theirs was tried and convicted. 
They listened to me stolidly, their minds being made up. 

‘‘Roast his feet at the furnace until he squeals,’’ suggested 
Jim. 

‘*What’s the use?’’ replied another. ‘‘We know enough 
already. Haven’t we been watching him snoopin’ around for 
three weeks?’’ 

‘Well, have some fun with him, anyway,’’ urged Jim. 

After a little indecision the suggestion was overruled, and 
they discussed how I was to be killed. It was finally determined 
that I should be thrown down from some very high cliff, which 
they called Eagle Head, not near the cave, and so, when my 
body should be found, an accident would seem to have caused my 
death. And this disposition of me was to be made after dark, 
lest some other lurking spy, with a glass, should witness the 
deed. They had made me lie down at one side of the cave while 
they settled their plan, but I could hear every word they uttered, 
and knew I had only an hour or two to live. Yet I said not one 
word of protest or pleading, knowing how useless it would be. 
I simply suggested, ‘‘If you take my body down to the hotel, the 
landlord will find in my papers there the address of friends who 
will telegraph money to bury me and reward you.’’ They looked 
at each other, but made no reply, and I turned my back on them. 

Then a thought occurred to me which inspired hope, not 
very strongly, but enough to afford encouragement. ‘‘If I 
could,’’ I said to myself, ‘‘take from my body all semblance of 
life, they would hardly be likely to carry out their present pro- 
gramme. ‘There would be no need to throw a corpse over a 
precipice. It is more probable they would take me down to the 
hotel for the reward I suggested.’’ Of course, it was a desperate 
risk to take; still, a risk was preferable to a certainty such as 
otherwise awaited me. 

Going carefully over all the instructions and warnings I 
had received concerning what I now proposed to attempt, and 
by sheer force of will concentrating my mind upon my purpose 
to the exclusion of all surroundings and eventualities, I was 
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suddenly surprised at finding myself standing, erect and free, 
beside my recumbent body. I say I was surprised, and that is 
true; for, though my change of state was only what I expected, I 
had not thought it would be so easily effected. The probability 
of having gone through the preparatory steps in a precedent 
incarnation did not occur to my mind until afterward, and in 
that first moment of realization I felt as one might who wishes 
he could fly and suddenly finds himself doing so. 

Mr. Brandon brought to light a big jug and a tin cup. Each 
man, in turn, deftly swung the jug on his right forearm and 
poured for himself into the cup a drink of some liquid almost 
as colorless as water, which he swallowed with a smack of the 
lips, a casual oath, or some other demonstration of satisfaction. 
The stuff was high-wines, almost warm from the still. Jim took 
a double dose, and expressed his gratification so profanely and 
obscenely that he was abruptly told to ‘‘shut up.’’ 

None noticed me, though I moved into the center of their 
group to try if there was among them any susceptibility to 
impression, but I not only heard and saw them plainly as if 
with my physical organs, but could read in their brains their 
characters and thoughts. And I saw that, with the exception of 
the brute Jim, who was a degenerate to begin with and had been 
further debauched and degraded by drink, those fellows were all 
honest men, according to their lights, capable of being good 
sons, worthy husbands and affectionate fathers, and even, under 
certain limitations, not undesirable neighbors. They were sim- 
ply of that low order of mental development in which the sensa 
of personality dominates all better and higher thoughts. What 
they could claim as their own, possessions, families; what they 
esteemed their honor and rights, were sacred above all else, and 
to be defended at any cost. In perfect sincerity they held it 
their inalienable God-given right to make whiskey and to kill 
anybody who, as the agent of an unreasonable and tyrannical 
government, sought to interfere with that industry. Had I not 
been suspected of being a spy, they would have welcomed me 
with generous hospitality and even risked their lives to help me 
in any great emergency. Deeming me one of their worst secret 
enemies, they had no more compunctions about killing me than 
at breaking the back of a rattlesnake. 

Though their senses were too obtuse for consciousness of 
my presence, my advent on the astral plane was not unnoticed. 
All about ine were ‘‘elemental’’ shapes belonging to that plane, 
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of infinitely varied form, magnitude and capacity, but with a 
common disposition of resentment at my intrusion. And thickly 
thronging among them were other less clearly-defined yet per- 
ceptible semblances of beings quite powerless for harm, but 
even more hideous and revolting than the elementals. These 
were the ‘‘astral shells’’ created by the disordered mentalities 
of drunkards; the shadowy embodiments of their excited imagi- 
nations; the vague presentments of all unworthy passions, 
superstition, hate, lust, avarice, and, most productive of all, 
fear—all the astral children of delirium induced by drink. 
Recognizing these for what they were, I, of course, gave myself 
no uneasiness about them; nor, indeed, did the inimical and 
even threatening attitude of the real elementals trouble me. 
Will and Knowledge made me their master, and, sensing this, 
they held aloof, fearing no less than hating me. 

Night came. A blanket was dropped over the mouth of the 
cavern and old man Brandon lighted a lantern. Then he gave 
my body a little kick, saying: 

‘‘Get up! Your time has come.’’ As there was no response 
to his summons, he bent over me and said, in a tone of surprise: 
‘‘Gosh! I’m dummed if the critter haint gone to sleep.’’ 

‘‘Well, he’s got a nerve!’’ commented another man, coming 
forward to see for himself. He shook the body, listened for the 
sound of breathing, felt for a pulse, lifted an arm and dropped 
it, then exclaimed, with a vigorous oath: 

‘*Sleep! I should say so. And he’ll never wake up! He’s. 
been plumb scared to death!’’ 

‘“What!’’ echoed his companions. 

‘‘Sure as you’re alive! He’s dead as pickled pork.’’ 

Mr. Brandon put a fragment of mirror before the oper 
mouth of the apparent corpse and saw that no breath dimmed its 
polished surface; opened a vein in an arm with his jack-knife 
and saw that blood did not run. 

‘Well! I’m dummed!’’ he gasped. 

The excitement awoke Jim, and when he understood the 
cause he insisted that the body should be thrown down the moun- 
tain anyway, ‘‘to make sure,’’ or at least that the throat should 
be cut. But to both suggestions Mr. Brandon opposed decided 
negatives. 

‘*Killing a man when you’ve a reason for it is all right 
enough,’’ he said; ‘‘but I won’t allow no harmless corpse to be 
abused where Iam. I don’t mean to be haunted the rest of my 
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life if I can help it. Everybody knows ghosts set a heap of store 
by their corpses.’’ 

His prudence was approved by the majority. 

‘‘Besides,’’ he continued, ‘‘he’s in good shape now to take 
down to Jackville for that reward. Muss him all up, and we 
may’nt get a cent. He’s died of heart disease. Anybody can 
see that. There’s no sign of violence on him to start suspicion.”’ 

‘You jabbed your jack-knife into his arm.’’ 

‘«That’s all right. Good proof we tried to do what we could 
for him. I made to bleed him, thinking he’d fainted. That’s 
good treatment. I’ve seen a real doctor do it.’’ 

They carried my body out on the ledge, a little distance from 
the cavern, and left it there to wait for morning. I was tempted 
to re-enter it and try escaping, but concluded to wait until the 
chances were better in my favor. Should I be missed, pursued 
and retaken, my finish would be sudden, and even if I got away 
from them there was not one chance in a thousand that I might 
get down the mountain in the dark without breaking my neck. 
So I waited patiently, watching by my corporeal form. Again 
and again elementals tried to enter and take possession of it, 
but I knew there was no danger of that. The tiny orange life- 
flame I had been careful to leave in the heart always repelled 
them. But a little after midnight a very real peril on the 
material plane threatened it. 

While the others were asleep in the cavern Jim staggered 
out with an evil purpose dimly working in his besotted brain. 
He knew best what should be done. Whatever the others might 
say, he would ‘‘make sure’’ of my silence. ‘‘Dead men tell no 
tales,’’ he muttered, ‘‘and they can’t be any too dead.’’ Whether 
to roll me over the edge of the precipice or cut my throat he had 
not decided. I gave him no time to make up his remnant of a 
mind. Exerting my will upon his astral brain, and so impress- 
ing on his mind an illusory sensation of objective sight, I caused 
him to think he saw my ghost, erect and threatening, confronting 
him. With a wild howl of terror, he wheeled and dashed back 
into the cave, where his insensate jibberings of fear awoke all 
the other men. They volubly cursed him in chorus and ealled 
him all things common and unclean for awaking them; but his 
fear was infectious, and there was no more sleep in the cavern 
that night. 

Not until broad daylight did any of them venture forth. 
Then they took my body down to Jackville and told their made- 
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up story. The landlord easily found in my valise the name of a 
friend in Pittsburgh, to whom he sent an advisory telegram, and 
within an hour received an answer: ‘‘Hold body until I come. 
Will be responsible for everything.”’ 

But my troubles were by no means over. A young physi- 
cian, named Hoadley, with no practice and fiercely eager to bring 
himself to popular notice, insisted upon ‘‘making an autopsy to 
determine the cause of death.’’ Old Brandon, who didn’t know 
an autopsy from a syllogism, had no objections, until it was 
explained to him that what young Hoadley proposed was cutting 
me wide open and exploring my interior. With a resolution for 
which I blessed him and forgave his previous intentions toward 
me, he put his foot down and swore he would allow nothing of 
the sort. He proposed to deliver me to the friend who was 
coming in as good condition as could be expected of a corpse, 
and if anybody attempted cutting me open he would do some 
carving himself—and it wouldn’t be on the corpse. That was 
what he said, and as Mr. Brandon had a good reputation for 
keeping promises of that sort, the young physician sadly but 
promptly abandoned his design. 

Then another danger, even more threatening, loomed up. 

A local undertaker, a wretch by the names of Jukes, getting 
wind of the news that a dead man lay at Jackson’s awaiting a 
rich friend who was coming to get him, came around in hot haste 
to urge that I should be embalmed. 

‘‘His friend mayn’t get here for three or four days,’’ he 
argued, ‘‘and you can’t keep him that long in this weather.’’ 

Young Hoadley, envious that another might get a profitable 
job where even the hollow boon of fame was refused te him, 
denied that embalming was necessary, and cast doubts upon 
Jukes’ knowledge of the art, which involved a discussion be- 
tween them that verged upon personal combat, when the land- 
lord interfered in the undertaker’s favor, and the physician, 
being in his debt, had nothing more to say. But it was still 
requisite to get the consent of Mr. Brandon, who assumed an 
almost proprietary interest in the corpse. Unfortunately, the 
undertaker knew him, and led him aside for conference. 

‘“There’s good money in this job,’’ he told the old man, 
‘and you get a share of it. The regular price is seventy-five 
dollars. That’s about fifty clear profit, and half will be yours if 
you say it’s a go.’’ 

‘*But do you really know how to do it, Jukes?”’ 
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‘“‘Of course. It’s easy as rolling off a log. You mix up a 
strong brine of salt and saltpetre, same as you’d use for meat; 
chuck in a couple of handfuls of arsenic and some chemicals I 
mustn’t mention, because they’re a trade secret, fill him full of 
the stuff, and he’s fixed.’’ 

‘¢ And there’s only fifty dollars clear on that?”’ 

‘Ves; them chemicals are mighty expensive. But, seeing 
it’s you, I’ll make your share thirty.’’ 

‘All right. Go ahead.’’ 

It may be imagined with what feelings I, standing invisible 
beside them, heard that outrageous agreement and saw Jukes 
hurry away to prepare his atrocious compound. What I should 
have done at this juncture was to save my body by reanimating 
it, but the miserable truth is that I was unable to do so. I had 
allowed myself to become so worked up and excited that my, 
will could not get such control of my agitated mind as was 
necessary for returning to the body, which is an even more deli- 
eate operation than leaving it. Failing that, all left for me to do 
was to stop in some way the work of that pernicious undertaker, 
and I could think of nothing that might be effective but obtain- 
ing the immediate interference of my Pittsburgh friend, Mr. 
Templeton. 

Neither space nor material substances hinders the astral 
sight. It passes with the velocity of thought to wherever the 
controlling will directs it. 

I saw my friend in the act of leaving his office. He was 
just about starting for Jackville. I knew his psychic capacity 
had been somewhat developed, and hoped I could impress my 
anxious thought upon his mind. But that anxiety was in itself 
an obstruction. The mind should be calm in order to transmit 
thought through astral channels. And I was perturbed; dread- 
fully so. It is therefore not at all surprising that I found my- 
self unable to accomplish anything more than making him 
excessively uneasy and reflexive of my unhappy mental 
condition 

He reached the depot, entered a train and was off. By that 
time I could imagine that infernal undertaker mixing his mur- 
derous mess and making ready to fill my body full of it. 

My friend went forward to the buffet car, sank into a com- 
fortable seat and lighted a cigar. I then summoned all my will 
force to calm my mind, that I might drive one thought into his 
consciousness. Again and again I hurled it at him, feeling my- 
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self grow stronger with the concentration of my will upon my 
purpose. Suddenly he sprang up, snatched a telegraph blank 
from the bunch in a box on the wall and wrote a dispatch to the 
landlord of the Jackville hotel: 

‘‘Body must not be embalmed, or will not pay a cent. Am 
on my way. Do not permit body to be touched until I come. No 
autopsy ; no embalming.’’ 

Calling the porter, he ordered the message telegraphed 
from the next station, and I saw that it was done. Then, with 
my mind comparatively at rest, I viewed the consternation 
which quickly spread when that second telegram arrived. 

The contingent possibility of refusal to pay alarmed both 
the landlord and Brandon. The master is always he who holds 
the purse, and when Templeton forbade embalming there cer- 
tainly would be none of it. Quickly rising to the emergency, the 
landlord had my body carried to an upstairs room, locked the 
door and put the key in his pocket, while Brandon ran to Jukes 
with the distressful news. The undertaker was busy boiling his 
hell-broth—with two handfuls of arsenic actually in it—over a 
charcoal furnace, and in his sudden rage of disappointment 
kicked the kettle over, badly scalding himself. Only young 
Hoadley was pleased with the turn in events. 

I was left alone until the forenoon of the second day, when 
Templeton arrived. During that time I completely regained my 
calm and self-control, so that by merely a slight exercise of 
volition I could re-enter or leave my body again at will. 

The return of the astral principle to the body I can liken to 
nothing so well as the penetration of an electric current into the 
inert molecules of an iron wire, filling and thrilling them with 
living force. When properly effected the operation is natural 
and practically instantaneous. Hurriedly and unwisely at- 
tempted, under the direction of an ill-prepared and unsteady 
mind, it may temporarily cause partial paralysis, or even more 
serious consequences. 

While only a spark of the vital flame remains in the body, 
there is hardly any perceptible waste of tissue, all the functions 
being in suspension, and, of course, the astral media of sensa- 
tion being absent, there can be no consciousness of hunger or 
thirst. Knowing this, I kept myself comfortable by remaining 
outside my body most of the time, until I heard at the door the 
voice of my landlord conducting Templeton to my room. Then 
I quickly retook possession of my corporeality, and when the 
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door was opened presented myself before it, with outstretched 
hand, to greet my friend. 

The landlord uttered a yell of dismay and rolled down the 
stairs. Templeton, upon whom the actuality of my death had 
perhaps not been so deeply impressed, and who certainly saw 
nothing alarming in my appearing alive and well, simply looked 
puzzled. In a few moments I gave him the gist of my recent 
experiences, so far as was for the moment necessary, and then 
we went down stairs together. 

Brandon and his gang, with the landlord, all in great excite- 
ment, were out before the hotel by the hitching rail, near their 
horses. 

‘‘Ghost!’’ I heard the landlord exclaim. ‘‘I thought so 
myself ’til 1 remembered you can’t see a ghost in daylight.’’ 

‘‘Then he’s alive; and that’s worse yet for us,’’ rejoined 
Brandon. 

‘‘By gosh!’’ cried Jim, ‘‘I was right. We’d ort to hev made 
sure.”’ 

Just then they happened to look up and saw me standing in 
the door. Man or ghost, the sight was too much for them. 
In a mad scramble they clambered on their horses and in a 
minute only the landlord remained. After breakfast Templeton 
and I also left him. I had had enough of life in the Great Smoky 
Range; but I am by no means sorry for the experience, since it 
has taught me my possession of a power that transcends cor- 
poreal trammels and lifts a little the veil of immortality. 





But the deepest of all illusory Appearances, for hiding 
Wonder, as for many other ends, are your two grand funda- 
mental world-enveloping Appearances, Space and Time. These, 
as spun and woven for us from before Birth itself, to clothe our 
celestial ME for dwelling here, and yet to blind it,—tlie all- 
embracing, as the universal canvas, or warp and woof, whereby 
all minor Illusions, in this Phantasm Existence, weave and paint 
themselves. In vain, while here on Earth, shall you endeavor 
to strip them off; you can, at best, but rend them asunder for 
moments, and look through. 

—Thomas Carlyle, Sartor Resartus. 











MOMENTS WITH FRIENDS. 


Does Christmas have any particular meaning to a theosophist, and if so, what? 


The meaning which Christmas has to a theosophist depends a great deal on his 
racial or religious beliefs. Theosophists are not exempt from prejudices, they are 
still mortal. Theosophists, that is to say, members of the Theosophical Society, 
are of every nation, race and creed. It would therefore depend somewhat as to 
what the prejudices of the particular theosophist might be. There are few people, 
however, whose opinions are not broadened by an understanding of theosophical 
doctrines. The Hebrew understands Christ and Christmas in a much different light 
than before he became a theosophist. So does the Christian, and all others of 
every race and creed. The particular meaning attached to Christmas by a theos- 
ophist is that Christ is a principle rather than a person, a principle which frees 
the mind from the great illusion of separateness, brings man closer in touch with 
the souls of men and unites him to the principle of divine love and wisdom. The 
sun is the symbol of true light. The sun passes into the sign of capricorn on the 
2ist day of December at the end of his southern course. Then there are three 
days when there is no increase of their length and then on the 25th day of December 
the sun begins his northern course and is therefore said to be born. The ancients 
celebrated this occasion by festivals and rejoicing, knowing that with the advent 
of the sun the winter would pass, the seeds be fructified by the rays of light and 
that the earth under the influence of the sun would bring forth fruit. A theo- 
sophist regards Christmas from many standpoints: as the birth of the sun in 
the sign capricorn, which would apply to the physical world; on the other hand and 
in the truer sense it is the birth of the invisible sun of light, the Christ Principle. 
The Christ, as a principle, should be born within man, in which case man is saved 
from the sin of ignorance which brings death, and should begin the period of life 
leading to his immortality. 





1s it probable that Jesus was an actual person, and that he was born on Christmas Day? 


It is more than probable that some one appeared, whether his name was Jesus 
or Appollonius, or any other name. The fact of the presence in the world of 
millions of people who call themselves Christians testifies to the fact, that there 
must have been someone who taught the great truths—such for instance, those in the 
Sermon on the Mount—and which are called Christian doctrine. 





If Jesus was an actual man why ts it that we have no more historical record of the birth 
or life of such a man than the bible statement? 


It is true that we have no historical record either of the birth of Jesus or of 
his life. Even the reference in Josephus to Jesus is said by authorities to have 
been an interpolation. The absence of such record is of minor importance as com- 
pared with the fact that a set of teachings have been grouped around a character, 
whether or not it is a fanciful or actual character. The teachings exist and one of 
the greatest religions of the world bear testimony to the character. The actual 
year in which Jesus was born, not even the most bigoted theologian can name with 
certainty. The “authorities” are disagreed. Some say it was prior to A. D. 1; 


others claim it was as late as A. D. 6. Notwithstanding the authorities the people 
continue to hold to the time now recognized by the Julian calendar. Jesus may 
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have been an actual man and still unknown to the people as a whole, during his 
life. The probability is that Jesus was a teacher who instructed a number of those 
who became his pupils, which pupils received his teaching and preached his doctrines. 
Teachers often come among men, but they are seldom known to the world. They 
select such as are most suited to receive the new-old doctrines and instruct them, 
but do not themselves go into the world and instruct. If such was the case with 
Jesus it will account for the historians of the time not having known of him. 





Why do they call this, the 25th of December, Christmas instead of Jesusmass or 


Jesusday, or by some other name ? 


Not until the fourth or fifth century was the title Christmas given to the cere- 
monies which were performed on the 25th of December. A Christmas means 
Christ’s mass, a mass held for, of, or to Christ. Therefore the more appropriate 
word would be Jesus-mass, because the services which were held and the cere- 
monies called ‘‘mass’’ which were performed on the morning of the 25th of December 
were to Jesus, the infant who was born. This was followed by the great rejoicings 
of the people, who burned the yule log in honor of the source of fire and light; 
who are plum pudding, betokening the spices and gifts which the wise men from 
the East brought to Jesus; who passed around the wassail bowl (and who often 
became disgustingly intoxicated thereby) as a symbol of the life-giving principle 
from the sun, which promised the breaking up of ice, the flowing of rivers, and the 
starting of the sap in the trees in spring. The Christmas tree and evergreens were 
used as the promise of the renewal of vegetation, and presents were generally 
exchanged, betokening the good feeling present among all. 





Is there an esoteric way of understanding the birth and life of Jesus? 


There is, and it will appear as the most reasonable to any who will consider 
it without prejudice. The birth, the life, the crucifixion, and the resurrection of 
Jesus represent the process through which every soul must pass who comes into 
life and who in that life attains to immortality. The teachings of the church 
concerning the history of Jesus lead away from the truth concerning him. A 
theosophical interpretation of the biblical story is here given. Mary is the physical 
body. The word Mary is the same in many of the great religious systems, who have 
claimed divine beings as their founders. The word comes from Mara, Mare, Mari, 
and all of which mean bitterness, sea, chaos, the great illusion. Such is every 
human body. The tradition amongst the Jews at that time, and some still hold 
it to the present day, was that a Messiah was to come. It was said that the Messiah 
was to be born of a virgin in an immaculate manner. This is absurd from the stand- 
point of the beings of sex, but in perfect keeping with esoteric truths. The facts 
are that when the human body is properly trained and developed it becomes pure, 
virgin, chaste, immaculate. When the human body has reached the point of purity 
and is chaste, it is then said to be Mary, the virgin, and is ready to conceive 
immaculately. The immaculate conception means that one’s own god, the divine 
ego, fructifies the body which has become virgin. This fructification or conception 
consists of an illumination of the mind, which is its first real conception of im- 
mortality and divinity. This is not metaphorical, but literal. It is literally true. 
The purity of the body maintained, there begins a new life within that human form. 
This new life developes gradually, and a new form is called into being. After the 
course has been passed through, and the time come, this being is actually born 
through and from that physical body, its virgin Mary, as a separate and distinct 
form. This is the birth of Jesus who was conceived by the Holy Ghost, the light of 
the ego, and born of the virgin Mary, its physical body. As Jesus passed his early 
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years in obscurity, so must such a being be obscure. This is the Jesus body, or he 
who comes to save. This body, the Jesus body, is the immortal body. Jesus is said 
to have come to save the world. So he does. The Jesus body does not die as does 
the physical, and that which was conscious as a physical being is now transferred 
to the new body, the Jesus body, which saves from death. The Jesus body is im- 
mortal and one who has found Jesus, or for whom Jesus has come, no longer has 
breaks or gaps in memory, as he is then continually conscious under all cir- 
cumstances and conditions whatever. He is without lapses in memory through day, 
through night, through death, and future life. 





You spoke of Christ as a principle. Do you make a distinction between Jesus, and 
Christ ? 


There is a difference between the two words and that which they are intended 
to represent. The word “Jesus” was often used as a title of honor and to be con- 
ferred on him who deserved it. We have shown what the Esoteric meaning of Jesus 
is. Now as to the word “Christ,” it comes from the Greek ‘‘Chrestos,” or “Christos.” 
There is a difference between Chrestos and Christos. Chrestos was a neophyte or 
disciple who was on probation, and while on probation, preparatory to his sym- 
bolical crucifixion, he was called a Chrestos. After initiation he was annointed and 
called Christos, the annointed. So that one who had passed through all trials and 
initiations and attained knowledge of or union with God was called “a” or “the 


Christos.”’ This applies to an individual attaining to the principle Christ; but Christ 
or Christos without the definite article is the Christ principle and not any indi- 


vidual being. As related to the title Jesus, the Christ, it means that the principle 
Christ had operated through or taken up its abode with the Jesus body, and the 
Jesus body was then called Jesus the Christ to show that the one who had become 
immortal by having the Jesus body was not only immortal as an individual, but that 
he was also compassionate, godlike, divine. As to the historical Jesus, we will 
remember that Jesus was not called the Christ until he had been baptized. As he 
was coming up from the river Jordan it is said the spirit descended on him and a 
voice from heaven said: “This is my beloved son, in whom I am well pleased.” 
Then and thereafter Jesus was called Jesus the Christ, or Christ Jesus, thereby 
meaning the man-god or the god-man. Any human being may become a Christ by 
uniting himself to the Christ principle, but before the union can take place he must 
have had a second birth. To use the words of Jesus, ‘““Ye must be born again before 
ye can inherit the kingdom of heaven.’’ This is to say, his physical body was not 
to rebecome an infant, but that he, as a human being, must be born as an immortal 
being from or through his physical body, and that such birth would be the birth of 
Jesus, his Jesus. Then only would it be possible for him to inherit the kingdom of 
heaven, for though it is possible for Jesus to be formed within a virgin body, it is 
not possible for the Christ principle to be so formed, as it is too far removed from 
the flesh and needs a more highly evolved or developed body to manifest through. 
It is therefore necessary to have the immortal body called Jesus or by any other name 
developed before Christ as the Logos, The Word, can manifest to man. It will be 
remembered that Paul exhorted his colleagues or disciples to work and pray until 
Christ should be formed within them. 





What particular reason is there for celebrating the 25th day of December as being that of 
the birth of Jesus? 


The reason is that it is the natural season and can be celebrated at no other 
time; for whether taken from an astronomical standpoint, or as the birth of an 
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historical human physical body, or as the birth of an immortal body, the date must 
be on the 25th day of December, or when the sun passes into the sign capricorn. 
The ancients well knew this, and celebrated the birthdays of their saviours on or 
about the 25th of December. The Egyptians celebrated the birthday of their 
Horus on the 25th day of December; the Persians celebrated the birthday of their 
Mithras on the 25th day of December; the Romans celebrated their Saturnalia, or 
golden age, on the 25th day of December, and on this date the sun was born and 
was the son of the invisible sun; or, as they said, “dies natalis, invicti, solis.’’ or 
the birthday of the invincible sun. The relation of Jesus to Christ is known by his 
alleged history and the solar phenomenon, because he, Jesus, is born on the 25th 
of December, which is the day on which the sun begins his northern journey in the 
sign of capricorn, the beginning of the winter solstices; but it is not until he has 
passed the vernal equinox in the sign of aries that he is said to have attained his 
strength and power. Then the nations of antiquity would sing their songs of 
rejoicing and praise. It is at this time that Jesus becomes the Christ. He is 
resurrected from the dead and is united with his god. This is the reason why we 
celebrate the birthday of Jesus, and why the “pagans” celebrated the birthday of 
their respective deities on the 25th day of December. 





Tf itis possible for a human being to become a Christ, how ts it accomplished and how is 
it connected with the 25th day of December ? 


To one brought up in the orthodox Christian home such a statement might seem 
sacrilegious; to the student acquainted with religion and philosophy it will not seem 
impossible; and Scientists, least of all, should consider it impossible, because it is a 
matter of evolution. The birth of Jesus, the second birth, is connected with ‘the 
25th of December for many reasons, among which are that a human body is built 
on the same principle as the earth and conforms to the same laws. Both the earth 
and the body conform to the laws of the sun. On the 25th day of December, or 
when the sun enters the sign of capricorn, the human body, providing it has passed 
through all previous training and development, is best suited for such a ceremony 
to take place. The previous preparations necessary are that a life of absolute 
chastity should be lived, and that the mind should be well trained and skilled, and 
be able to continue any line of work for any length of time. The chaste life, the 
sound body, the controlled desires and the strong mind enable that which was called 
the seed of Christ to take root in the virgin soil of the body, and within the physical 
body to build up an inner ethereal body of a semi-divine nature. Where this was 
done the processes necessary were passed through. The time arrived, the ceremony 
took place, and for the first time the immortal body which had for a long period 
of time been developing within the physical body at last passed out of the physical 
body and was born through it. This body, called the Jesus body, is not the astral 
body or linga sharira spoken of by theosophists, nor is it any of the bodies which 
manifest at seances or which mediums use. There are many reasons for this, among 
which are that the linga sharira or astral body is connected with the physical body 
by a thread or umbilical cord, whereas the immortal or Jesus body is not so con- 
nected. The linga sharira or astral body of the medium is non-intelligent, whereas 
the Jesus or immortal body is not only separate and distinct from the physical 
body, but it is wise and powerful and is quite conscious and intelligent. It never 
ceases to lose consciousness, nor has it any break in life or from life to life or gap 
in memory. The processes necessary for having the life and attaining the second 
birth are along the lines and principles of the zodiac, but the details are too long 
and cannot be given here. A FRIEND. 











